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EDITORIAL PREFACE 


bnstlircB^ wb^t soever tliiDg;5 Aro 
tme, whatsoever tbSugis are hotocrarable, whatso¬ 
ever tbinj^s are just, whatsoever things are pure> 
whatsoever thlp^^ are toA'ely, whatsoever thSngs 
are of good report t if there be any virtue, and 
if there be any praise^ tbiuk od these things/^ 

No section of the population of India can afford to 
neglect her ancleut heritage. In her Uteraturefc philo¬ 
sophy, artp and regulated life there is much that h 
worthIcsSj much also that h distinelly unhealthy } yet 
the treasures of knew ledge ^ wisdom ^ and beauty which 
they coQlain are too precious to he lost. Every citizen 
of India needs to use them^ if he is to be a cul¬ 
tured mcxlern Indian^ Thia is as true of the Christian, 
the Muslim^ the Zoroastrian as of the Hindiu But, 
while the heritage of India has been largely explored 
by scholars, and the results of their toil are laid out for 
us Id their boohs, they cannot be said to be really 
available for the ordinary man. The volumes are in 
most cases expensive, and are often technical and 
difficult. Hence this series of cheap books has been 
planned by a group of Christian men, in order that 
every educated Indian, whether rich or poor, may be 
able to find bis way into the treasures of India's past. 
Many Europeans, both in India and elsewherct will 
doubtless be glad to use the series. 

The utmost care is being taken by the General 
Editors in selecting writers, and in passing manuscripts 
for the press. To every book two tests are rigidly 
applied £ everything must be scholarly^ and everything 
must be sympathetic. The purpose is to bring the 
best out of the ancient treasuries, so that it may be 
known, enjoyed, and used* 
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PREFACE 


This little baolc coat Aids a selection of forty hyrdsis 
from the J^igveda, trad slated in verse correspondm^ 
as nearly as is possible in EdEfUsh to the ori^ina] 
metres. 1 have endeavoured to make the rendering: 
as close a^ the use of verae will admiL Prose 
would have been more exact if I had had in view the 
requirements of liiig:tiistic stadentSf but the general 
reader^ to whom the spirit of the original hymns is the 
important thing, would have lost the means of appre¬ 
ciating. to some extent at least, the poetic beauty of the 
Vedie metres which form a codsiderable element in the 
literary charm of the hymns- 

Although there are four Vedas, this sclectiou of 
hymns has been made exclusively from the oldest and 
most important, the Rigvedff* From it the other three 
have largely borrowed their matter, containing other- 
wise little that would be of interest in this selection. 

The chief metres are here reproduced^ and each of 
the most important gods is represented by at least one 
hymn. Of ihe comparatively few hymns not addressed 
to deities, [ have also ebe^en a certain number dealing 
with cosmogony and eschatology^ sockl life and magical 
ideas^ This volume thus furnishes an epitome of the 
J^igveda, the earliest monument of Indian thought^ the 
source from which the poeti<^l and religious literature 
of India has in great part been derived and developed 
during a period of more than three thousand years. 





4 


HYMNS FROM THE VEDAS 


The Introduclbn supplies a brief sketch ol the lorra 
and contents of the emblingr the reader to 

understand more fully the early thought of which these 
hymns are the outcome► There is, moteoveri prehxed 
to each hymn a short aocounl of the deity addressed or 
the subject dealt with. Without this supplementary 
aid, many notions of a menUl atmosphere so far 
removed from those of out own time would be 
hardly inteUigiblep Ip the absence of footnoteSp some 
passages may nevertheless seem obscure. Those who 
have any doubts as to the meaning of such may find it 
useful to refer to my (Oxford, 191?), 

which supplies an exact prose rendering of about half 
the hymns in the present volunie, together with full 
explanatory notes. 
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INTRODUCTION 


Of the four Ved^ which constitiite the earliest stage 
of Indian literature, the Kigveda is by fat the most 
ancient and important The exact peri<^ when its 
hymns were composed is a matter of conjecttirCi A.U 
that can be said id that the oldest of them cfirmot date 
from later than the thirteenth century BX-t because cet- 
lain phases of literature stibsequent to the Vedas are 
pre-supposed by BuddbisniT which arose in the sixth 
century B.C. On the other hand^ the most ancient 
part o( the which can hardly he older than SOO 

BX.* is linguistically very dose to the litgviiiit: it is 
therefore unreasonable to assume that the Indians 
separated from the Iranians more than SOO year sear Her, 
or about 1300 BX. 

When the Iodo-Aryans entered the north^ivest of 
India^ they brought with them a religion in which the 
gods were mostly personified powers of^ nature. A 
few of these I such as Dyaus^ Heaven/^ and 
" Dawn/ * come down from Indo-European times; others^ 
such as Mitrsp Varupa. and Indra, from the Tndo-lranian 
age; while yet others were the creation of Aryans on 
Indian soiL They also brought with them the cult of 
hre and of Soma, as well as skill in composing religious 
poems in several metres* The purpose of these ancient 
hymns was to propitiate the gods by laudations that 
accompanied oHerlngs of melted butter poured on the 
sacrifieial fire and of the juice of the Soma plant 
deposited in vessels on the sacrifieial grass- The 
hymns which have tseen preserved in the from 

the early period of the Indo-Aryan invasion, were al¬ 
most exclusively composed by a hereditary priesthood. 
They were handed down m. different families bv 
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hy:^ins from the rigveda 


memory^ do! by writingt» which can hardly have been 
inlrodtaced into India before 700 B*C* These family 
EfrotJps of hymns were ^nduaJly brought together till, 
with successive additions^ Ihey assumed the earliest 
collected form of the Then followed, about 

6M BX., the ccnsiitutioD of the Samhita text^ which 
did not in any way alter the wording of the collecled 
hymns, but only subjected the text to certain euphonic 
rules prevalent at that time* by w'hich vowels are either 
contracted or changed into semi-vowels^ and the vowel 
d is often dropped, so that the metre is constantly 
obscured. Soon after this work w^as completed*^-extra¬ 
ordinary precautions were taken to preserve from 
corruption or loss the sacred text thus fixed. The 
earliest expedient of this kind w'as the Pada or ** word 
text, in which all the w^ords of the Saiphita text are 
separated and given in their original form, unaffected 
by euphonic rules, and in which most com pounds, as 
vrell as some derivatives and inflected forms, are 
analysed. Thix text, virtually the earliest commentary 
on the Jirgvfda, was followed by olher and more 
complex methods of reciting the text, and by various 
Indexes, which enumerate the initial words of every 
hymn, stating the number of stanzas in each hymut 
their deities and their metres, for the entire Rigvfda, 
By these means the text of the has been handed 

down for 2,.*500 years with a fidelity that is uaparalleled 
in any other literature. 

The had 1,017 hymns wnth a total of about 

10,600 Stanzas,which give an average of slightly over 
10 stanzas lo each hymn. If printed continuously like 
prose in Roman characters, the Satphita text would fill 
an octavo volume of 600 pages of 33 lines each. It has 
been calculated that the is equal in bulk to the 

extant poems of Homer. The is divided into 

ten books {ws^daia, '"cycle ") and hymns (sitlia). This 
division is a historical one, w^hich shows how the colleo 
tion came into being* Of the ten books, six (ii-vli) are 
homogeneous In character, the hymns in each of them 
having been composed by poets of the same family. 


ARRANGEMENT AND LANGUAGE 


9 


The method of ftrran^epieQt la th&se '* ra.mi]^ books is 
miforcrip each of them being similarly divided into 
groups addressed to diSerent gods. On the other 
handt books iiViii^ and s. were not each composed by a 
distinct family of seersn while the unity of the groups 
of which they consist depends on their being the work 
of diHerent individual seers. IkH^k is differs from the 
rest by being addressed to one and the same deity + Sonia^ 
and by its groups being based on kientily of metred not 
of authorship. Internal evidence shows that the col¬ 
lection grow up in the following manner. The family 
books'" formed the nucleus. Then the second half of 
book i w^as prehzted: the eighth book was next placed at 
the endp and the first half of book i at the very begin¬ 
ning. The ninth book was formed by extracting all the 
Soma hymns from the family books, and all but three 
(which invoke Soma only in his general character), 
from books i and viiit and piadng them as a collection 
for the use of the ritual Soma priest at the end of 
book viii Book x was the final addition, both its 
language and lU subject-matter showing that it is later 
than the other books^ Moreover^ both its position at 
the end and the fact that the number of its hymns 
(ISI) is brought up to that of book i^ indicate its supple^ 
mentary character. 

The hymns of the are composed* in the 

earliest stage of that ancient literary Language, of 
which the latest, or classical Sanskrit, was stereotyped 
by the grammar of Pittitil at the end of the fourth 
century B.C. It differs from the latter about as much 
ns Homeric from Attic Greek. It has a much gTeater 
variety of forrnSp espedaJly in the verb, than Sanskrltp 
The language of the also differs from Sanskrit 

in its accent^ whichi like that of ancient Greeks is of 
a musical nature, depending on the pitch of the voice, 
aurd is marked throughout the hymns^ This accent has 
In Sanskrit been changed not only to a stress accent, 
btit has shifted its position, depending now on Quantity, 
and is no longer marked. The Vedic accent occupies 
a very important position in Comparative Philology, 
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while the SatiskriE accent, being secondary^ hns no 
value of this kind* It may be affirmed with certainly 
that no student can understand Sanskrit hbtoHcaJly 
without knowing the language of the Vedas. 

The hymns ol the are without esoeption 

metrical. Their stanzas geherally consist ol four verses 
or lineSp but also often of three and sometimes of five. 
The Unep which forms the metrical noil, usually has 
eightt eleveUt or twelve syllables. A stanza generally 
consists of lines of the same type; but some of the 
rarer metres are formed by combining Hues of different 
length. The line has a quantitative rhythm in which 
short and long syllables allernatep being generBilly of 
the iambic type. Only tbe rhythm of the last four or 
five syllables of the line is rigidly determined^ and the 
lines of eleven and twelve syllables have also a caesura, 
which comes after the fourth or the fifth syllabljs. The 
prevailing scheme ol the octosyllabic line is: “ - 1 _ | 

__ That of the eleven syllable line is cither 

U)--- -- 1 . 

the chief difference between these two being that the 
caesura comes after the fourth syllable in the former 
and after the fifth in the latter. This metre ends 
trochaically (_ v _ v). The twelve-syllable line is simi¬ 
larly constructedp butp as it is extended by one syllable, 
it receives an lambic rhythm at the end(v-v_). 
There are some fifteen metreSp but only about seven of 
these arc at all frequent. By far the most common are 
the Tri^tubh (4 X 11 syllables), the Giyatri (3 X 8)^ and 
the Jagatj (4X13)* which together furnish two-thirds 
of the total number of stanzas in the 
Usually a hymn of the Ktgz'rda consists of stanzas in the 
same metre throughout A typical departure from this 
rule is to mark the conclusion of a hymn with a stanza in 
a different metre. 

The religion of the is mainly (x>ncerned 

with the worship of gods that are largely personifica¬ 
tions of the powers of nature. The hymna are pre¬ 
dominantly invocations of these gods, being meant to 
accompany the oblation of Soma juice and the fire- 
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sacrifice of melted butter. The relieioa of tbe Veda is 
thus essentially a pplytheistic one, but it receives a 
pantbe is tic colouring in a few of the latest hymns of the 
/tigvfda. The gods are stated to number thirty-three, 
a fieiwe which, of course, does not inclucle groups like the 
Maruts or Storm*gods. The gods are regarded as hav¬ 
ing had a beginning, but not as having all come into 
being at the same time; for earlier gods are occasion¬ 
ally referred to, and some deities are described as the 
offspring of others. They are considered to have been 
mortal at first; for they are said to have a^uired im- 
raortality by drinking Soma or as a gift of Agni ^d 
Savitar. The gods are human in appearance. Their 
bodily parts are often merely illustrative of the pheno¬ 
mena of nature which they represent. Thus the tongue 
and the limbs of the fire-god, Agni, merely denote his 
fiames. Some of the gods are warriors, especially 
Indra; others are priests, especially Agni and Erhaspau. 
All of them drive through the air in tars, drawn chiefly 
by horses, but sometimes by other animals. Their 
favourite food consists in milk, butter, grain, and the 
flesh of sheep, goats and cattle. They receive it m the 
saciifloe, which ia either conveyed to them in heaven by 
Agni, or which they come in their cars to enjoy on the 
litter of grass prepared for them. Their favourito 
drink is the intoxicating juice of the Soma plant. Their 
abode is heaven, the third heaven, or the highest step 
of Vi^tju, where, cheered by draughts of Soma, they 
live a life of bliss. 

The most prominent attribute of the gods is po\ver: 
they regulate the order of nature and overcome the 
mighty forces of evil; they hold sway over ail crea- 
tUTSS» no one cap thwart their law& or live beyond the 
time they appoint; and the fulfilment oi desires de¬ 
pends OP them- The gods ate benevolent and 
bestow welfare on mankiPdi Rndra beiag ihe oiily ^one 
shoTvinff injurious traits* They are true and 
deceitful*'; friends and protectors o( the honest and 
ris:hteouSp but puuishets of sso. and gtultk As la most 
eases tbe gods of the have not yet become 
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detactaed from their physical basis, they are indefinite 
and lacking' in individualhy. Having many qualities, 
such as power, brilliance, beoevolcoce, and wisdom, in 
common with ottiers, each gqd has very few discioctive 
traits. This vagueness is increased by the practice of 
invoking deities in couples, when both gods share 
Characteristics that properly belong to one alone. 
When nearly every quality can thus be ascribed to 
every god, the identificatjon of one deity with another 
becomes easy. Several such identideations actually 
appear in the Ri^da. The idea even occurs in more 
than one late hymo, that vafious deities nre but 
different forms of a single god. This idea, however, 
never developed into monotheism. Finally, fn other 
late hymns wc find the deities, Aditj and Prajapati, 
identified not only with all the g^s, bat witb nature as 
well. Tbia brings us to the beginnings of that panthe¬ 
ism which became characteristic of later Indian thought 
in the form of the Vedanta philosophy. 

The moat convenient classification of the Vedic gods 
is id accordance witb the threefold division of the uni¬ 
verse, into heaven, aJr and earth, found in the Rigvtda 
itself^ The celestia] deities are Dyatia, Varutta, Mitra, 
the Adityas, Surya, Savitar, Pu$an, Vi^pu. the Asvinsi 
U^as and Ralri. The deities of the atmosphere are 
Indra, Rudra, the Maruts, Vayu or Vata, Apatp Napat, 
Parjauya, Apas- The terrestrial deities are Pfthivil 
Agni, llffhospati and Soina. Among these are included 
certain rivers, the Sindhu (Indus), the Vipas (Bias) 
the Sutudri (Sutlej) and the Sarasvaii. All these are 
personified and invoked. The persoafication goes 
farthest in the case of Sarasvati, though the connexion 
of the goddess with the river is never lost sight of. 
Alongside of the great oaiure gods there arose during 
the period of the Jiigvgda a class of abstract deities of 
two types. The first and earlier seems to have started 
from epithets which were applicable to one or more 
older deities, but which became detached and acquired 
an independent character as the want of a god exercis¬ 
ing the particular activity in question began to be felt 
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Somti d£ dames denote an ag^ent (formed with 

the snfSx iar). Such is Dbatar, otherwise on epithet 
oi iddra, appearing os an independent deityp the creatOT 
of heaven and earthp sun and moon. The only agent 
god of this kind at all often mentioned in the I^igv£daj 
though never invoked in aa entire hymn, is Tva^tar, 
the “Artificer/' the most skiHed of workmen* who 
fashioned the bolt of Indra and a new drinking cup 
for the godsw A few other abstract deitiesp whose 
names, compound in form, originally epithets o! 
older gods^ represent the supreme god that was being 
evolved at the end of the Rigvedic period. These 
names are rare and late« The most important is 
Prajapatip “ Lord of Creatures/' Originally an epithet 
of gods like Savitar and Soma^ this name is employed 
in a late verse of the tenth book to designate a 
distinct deity in the character of a creator. Similarly, 
the epithet Vist^a-karmaoi alLcreatingt^" appears as 
the name of an independent deity to whom two hymns 
are addressed. The only abstract deity of this 
type occurring in the oldest as well as the latest 
hymns of the is Bfhaspati, the Lord of 

Prayer/* 

The second and smaller class of abstract deities 
comprises personifications of abstract nouns. There 
are seven or eight of thesen all found in the last book. 
Thus two hymns are addressed to Manyu, *'Wrath/* 
axkd one to> ^ra dd ba> Faith/* The rest occur only in a 
few isolated passages. There is besides a purely 
abstract deity, often incidentally celebrated throughout 
the as Aditi* Freedom, *" whose main character- 

isUc is the power of delivering from the bonds of 
physical suffering and moral guilt She is the mother 
of the small group of deities called Adityas. These 
were, according to a common idioiU:, called the “ Sous of 
Freedom*"* originally only Ln a figurative ^nse» which 
easily Jed to the personification of Aditi. 

Goddesses play an insignificant part in the ^igveda^ 
The only one of importance is Usasp **Dawn/' Next 
comes Sarasvati, the river goddess^ and Vac^ ** Speech/* 
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Mch invoked in two hymns, Prthivi, *' Earth,” Ratri, 
“ Ni&bt," and Ara^yanl, e;odde$s of the forest, are 
each addressed in one hymn. Others are mentioned 
only in detached verses. The wives of the ereat gods 
are still more insieniScant, lackiiig all individuality. 
They are mere names formed from those of their 
consorts, as Indratn. “Wife of Indra." 

A peculiar feature of the religion of the Jiigveda is 
the invocation of pairs of deities, whose names are oom- 
bined as compounds, each member being in the dual. 
About a doeen such pairs are invoked in entire hymns, 
and a1»ut a doecn more in detached stanzas. Mitra* 
Varupa are addressed in by far the most hymns, 
though the asmes of this type oftenest mentioaed are 
Dyava-Prthivi, “Heaven and Earth." The latter 
pair, having been associated ns universal parents from 
the Indo-European period downwards, probably furnish¬ 
ed the analogy for this dual type. 

There are a few more or less definite groups of deities 
generally associated with some particular god. The 
MarnU, the attendants of Indra, are the moet numerons 
group. The much smaller group of the Adityus is 
coMtflntly mentioned in company with their mother 
AdilL The Visve devas, the “ All-gods," invoked iii 
about forty hymns, form a ootnprehenstve sacrifidal 
group, intended to inclnde all the gods so that none 
should left Out; they are, strange to say, sonietimes 
regarded ns a narrower group, associated with other 
groups like the Adityas. 

Besides the higher gods, several lesser deities are 
known to the Rigvida, The most prominent of these 
the ^bhus. who are invoked in eleven hymns 
Thej are a dett-handed trio, who by their marvellous 
skill acquired the rank of deities. Among their five 
great feau of dexterity the greatest consisted in 
transforming the howl of Tva^tar into lour shining 
cups They further exhibited their skill in renewing 
the life of their parents, by whom heaven and earth 
seem to have teen meant. A few of the lesser deities 
are of the tutelary order. Such is the rarely mentionS 
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Vasto^^paUi Lord of the Dwellinfi^'' who is invoked to 
QT^nt a favourable entry, to remove disease, and to 
bestow protection and prosperity. 

Besides the great phenomena of naturei various 
natural and artiheia] objects are found deified iu the 
I^£gp£da. In addition to the rivers and w^aters already 
mentioned, monntains are often addressed as divinities, 
bat only along with other natural objects, or in associa¬ 
tion Vfiih gods. One entire hymn is addressed to plants 
regarded as divine po^vers^ chiefly with reference to 
their healing properties. Sacrificial Implements are 
also dei&ed, such as the sacrificial posti the sacrificial 
grass, aiHl the divine doors leading to the sacrificial 
ground, the mortar and pestle used in pounding the 
Soma plant, and in three whole hymns the pressing 
stones, which are described as immortal, unaglngf 
mightier than heaven^ and driving away demons and 
de 5 traction^ Weapons, finally, are sometimes deified: 
armour^ bow, quiver^ arrows* aad drnrq are invoked in 
one hymn. 

Demons often appear in the and are of 

two kinds. The higher and more powerful are the 
aerial foes of the gods. The conflict is regularly one 
between a single god and a single demon h ^ exempli^ 
fied by Indra and Vrtra. The latter is by far the 
oftenest mentioned^ Another powerful demon is Vala* 
the personified esve of the cows^ which are set free by 
lodra^ Other demon adversaries of Indra are Arbuda, 
a w*ily beast whose cows Indra drove out; Vifivarupa, a 
three-hcaded demon slain by Indra, who seized bis 
cows; and Svarbhann,^who eclipsed the sun- A group 
of demons are the PapiSiK primarily foes of Indra, who 
with the aid of Sarama tracked the cows con^^alcd by 
them. The second or lower doss of demons arc 
terrestrial gohUns, enemlea of men. By far the com* 
moncst generic name for them is Rak^as. They are 
nearly always mentioned in connexion with some god 
who destroys them. The much less frequent term 
Yatn or Vatu-dhann (primarily "sorcerer 'ij alternates 
with Raksas and perhaps expresses a spedes. 
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Some thirty of the hymns of the are con¬ 

cerned with subjects other than the worship of gods or 
deified objects. About a dozen of these, almost entirely 
confined to the tenth book, deal with magical practices 
which properly belong to the sphere of the Atkarvavtdn. 
The contents of these are augury (ii, 43, 43), or spells 
directed against poisonous vermin (i, 191), or disease 
(s, 163), or a demon destructive of children (x, 162), 
or enemies U, 166), or rival wives (x, 145); a few arc 
propitious incantations: to preserve life (x, 58. 60). or 
to induce sleep (vii, 55), or to procure ofispring (x, 
1S3): while one is a panegyric of frogs as bringers of 
rain (vii, 103). Four hymns have a didactic character. 
One of these (s, 34) IS- 01 mouplogfuc tn which .ii ^EUnliFl^r 
laments the misery he has brought on himself and his 
home by his inability to resist the attracUon of dies, 
The other three describe the various ways in which 
men follow gain (ix, 112), or praise wise speech (x, 
71) and the value of good deeds (x, 117), Two hymns 
consist of riddles: one of these (viii, 29) describes 
various gods without mentioning their names; the 
other is more elaborate and obscure, being a long poem 
of 52 stanzas (i, 164) in which a number of enigmas, 
largely connected with the sun, are propounded in 
mystdcal and symbolic language. Thus the wheel of 
order with 12 spokes, revolving round the heavens and 
containing within it in couples 720 sons, means the year 
of 12 months with 360 days and 360 nights. Some half 
dozen are cosmogonic hymns, consisting of speculations 
on the origin of the world through the agency of a 
creator as distinct from any of the ordinary gods; one 
of them (x, 129) is particularly interesting as the 
starting point of the evolutionary philosophy represented 
in later times by the Sahkbya system. One complete 
hymn, and appendages of three to five stanzas attached 
to over thirty others, called Danastutis or " Praises of 
gifts, have a semi-historical character as being 
panegyrics of liberal patrons on behalf of whom the 
seers compMed their hymns. They yield incidental 
genealogical information about the poets and their 
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pat^o^s* as well as about the wames and the habitat of 
the Vedic tribes. 

Scratterdd inddeatalli' throughout the are to 

be found various geographical, historical, artd social data 
throwiug light pa the life of the ludo^Aryans of those 
ancient days. Thus we can infer that the Vedic tribes, 
when the hymns were composed, occupied the territory 
more or less co-eitensive with the North-West Frontier 
Province and the Fan jab of today* They were still 
moving eastward as conquering invaders. Though 
divided into many tribes they were conscious of religious 
and racial unity, contracting the aborigines with them¬ 
selves by calling them non-sacrifieers and unbelievers, as 
well as black-skins and the Dasa colourt '\is oppost^ 
to the “Ary a colour," Their food was mainly vege¬ 
tarian; meat was eaten only when animals were sacri¬ 
ficed: the commonest kind appears to have been beef* 
as bulls were the chief offerings to the gods. Their 
main occupation was warfare : they fought either ou 
foot or from chariots. Their ordinary weapons were 
bows and arrows, though spears and a^nes were also 
used. Cattle breeding seetns to have been the main 
source of livelihood, cows being the principal object of 
desire in prayers to the gods- Agriculture was* 
however, also practised to some eatent 

The literary merit of the Rigveda may, I thinkp be 
fairly well judged from the representative hymns con¬ 
tained in the present volume* Its diction is on the 
whole ^ simple and natural. Considering their great 
antiquity, the hymns are composed with a surprising 
degree of metrical skill and command of language. 
Bnt as they were produced by a sacerdotal class and 
were generally intended to accompany a ritual no 
longer primitive, their poetry is often impaired by con¬ 
stant sacrificial allusions. This is espedalIv apparent 
in the hymns addressed to the two ritual deities, Agni 
and Soma, in which the thought becomes affected by 
conceits and obscured by mysticism. Neverthless the 
hymns contain much genuine poetry* The gods being 
mostly connected with natural phenomena, the praises 
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addres&ed to them give rise to mtich be^ttitiful nod even 
noble imagerThe average level of literary merit is 
remarkably high. The most poetical hymns are those 
addressed to Davm, which perhaps surpass in beauty the 
religious lyrics of any other literalnre. Some of the 
hymns to Indra show much graphic power in describing 
his condict with the demon Vttra^ The hymns to the 
Maruts, or Storm-gods, often depict with vigorous 
imagery the phenomena of thunder and lightning^ and 
the raighty onset of the wind. The hymn to Parjanya 
(p. 52}^ paints with great vividness the devastating 
effects of the rain-storm. The hymns in praise of 
Vaxuna ^ p. 20) describe the various aspects of his sway» 
as moral rnleT of the w^odd, In an estalted strain of 
poetry. Some of the mythical dialogues set forth the 
situation with much beauty of language: for instance^ 
the colloQiiy between Indra's messenger and the 
demons who drove off the cows (p. 94) . The Gambler's 
Lament {p. 88) h a fine specimen of pathetic poetry. 
One of the funeral hymns (x, 18) expresses ideas con¬ 
nected with death (p. 86) in language of impressive and 
solemn beauty. One of the cosmogonic hymns fs, 129) 
illustrates fp. 19) how philosophical speculation can be 
clothed in poetry of no mean order. 


CREATION 


1. HYMN OF CREATION 
, Metre : 

1. Nofl-bem^ itien not nor beinu: 

There was oo air, nor sky that is beyond it. 

What was concealed } Wberein ? In whose pro¬ 
tection ? 

And was there deep tin fathomable water f 

2. Death then existed not nor life immortal ; 

Of neither night nor day was any token. 

By Its inherent force the One breathed windless: 
No other thing than that beyond existed. 

3. Darkness there was at first by darkness hidden* 
Without _^*st met ive marks* this all was water. 

That which, becomingi by the Yoid was covered, 
That One by force of heat came into being, 

4. Desire entered the One in the beginning : 

It was the earliest seed, of thought the producU 
The sages searching in their beans with wisdom* 
Found ont the bond of being in nombeing. 

5. Their ray extended light across the darkness: 

But was the One above or was it under ? 

Creative force waa there, and fertile power: 

Below WAS energy, above was impulse. 

6. Who knows for certain ? Who shall here declare it ? 
Whence was it born, and whence came this creation ? 
The gods were born after this world's creation: 
Then w^ho can know from whence it has arisen f 

7. None knoweth whence creation has arisen; 

And whetber be bas or has not produced it; 
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H6 who surveys it m t±ie highest heaveiii 
He only koows^ or haply he may know not. 

^ ' VAH U.NrA 

The greaiesLof the g^o^of the beside Indra, 

is Vft^a 3 a^ though the number of hymns in which he alone 
(apart from Mitra) addressed is only 12, as compared 
with the 250 to Indra. His physical features and acti^ 
vities are mentioned : he has face, eyei araiSt hands hud 
feet^ he walks, drives, sits, cats and drinks. His eye, 
w'ith which he observes mankind, is the sun. He sits on 
the strewn grass at the sacrifice. He wears a golden 
mantle or a shining robe. His car, druwn by well-yoked 
atceds, gleams like the sun* Varuna sits in his mansion 
surveying the deeds of men ; and the Fathers behold 
him in the highest hea vert. He has spies who sit around 
him and observe the two worlds. By his golden-winged 
messenger the sun is meant. He is often called a king, 
but especially a oniver&al monarch* His soverelgnEy, his 
divine dominion, and his occult power {mayd) are 
specially emphasized. Varuna is diaracler&tlcaJIy an 
upholder of physical and moral order, the great main- 
taiuer of the laws of nature. He established heaven 
and earth> which he keeps asunder. He caused the mn 
to shine in heaveut and made for it a wide path* He 
placed fire in the waters and Soma on the rock. The 
wind that resounds through the air is his breath. By 
his ordinance the moon shining brightly moves at night, 
and the slats disappear by day. He h thus lord of 
lights both by day and by Dight. Varui^a is also a regu¬ 
lator of the waters : be made the rivers flow; by his 
occult power they pour swiftly into the ocean without 
filling it. He is* however, more frequently connected 
with the atmospheric waters: thus be causes the invert¬ 
ed cask (the cloud) to shed its waters on heaveni earth 
and air, and to moisten the ground. 

The fixity of bis laws, w^hich the gods themselves 
follow, is frequently mentioned. His power is so great 
that neither the birds as they fiy, nor the rivers as they 
flowp can reach the limits of hjs dominion. His omnt- 
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science is typical : he knows the flight of the birds in 
the sky, the path o( the ships in the oceans the course 
of the far-travelling wiud ; he beholds all the secret 
things that have been or shall be done, and witnesses 
men's truth and falsehCKxl; no creature can even wmk 
without his knowledge. 

Varum is pre-’erainent atnon^ the Vedic gods as a 
moral mler. His anger is aroused by sb^ which he 
severely punishes. The fetters with tvhich he binds 
Sinners are characteristic of him. But he is mercifui 
to the penitent, releasing them from sLn^ even that com¬ 
mitted by their fathers, and from guilt due to thought¬ 
lessness. Every hymn addressed to Vartuja contains 
a prayer for forgiveness of sin* Varuna is on a footing 
of friendship with his worshipper^ w'ho communes with 
him in his heavenly mansioui and sometimes sees him 
with his mental eye. The righteous hope to behold in 
the next world Varu^ and Yams, (the god of Death) h 
the two ^mgs who reiga together in bliss* 

Varima seems originally to have represented the 
encompassing sky. But this conception has become 
obscured in the because it dates from a pre- 

Vedic peritxL It goes hack to the rndo-Tranian age at 
least; for the Ahura Ma^da, the *' 

agrees closely with the Asura (divine spirit) 
Varnga m character, though not in name* It may be 
even older, as is perhaps identical with the 

Greek **sky.^' At any rate, the name appears to 

be derived from the root to ‘' cover^' or encompass/' 

II. VARUT^A 

VI I, m. Met as i Tai^TUHH. 

1- Present to V^una the gracious giver 

A hymni Vasi^tha, bright and very pleasant. 

That he may bring to us the lofty, holy 

And mighty steed that grants a thousand bounties* 

2, Now having come to Varupa's full aspect, 

1 think his countenance like that of Agoi; 

May be, the lord, lead me to see the marvel: 

The light and darkness hidden in the cavern. 
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3. When Varuqa and I the boat have mounted 

And have propelled it to the midst of tKean; 

When we shall move across the waters^ ridges 

We^11 waver in the swing to raise its lustre. 

4. Vanji;ia has placed Vasi^tha in the vessel: 

The sage benignant by his mighty power 

His praiser in prosperity has settled. 

As long as days endure* as long as morninES. 

5. What has become o! those our former friendships* 

When we two held erstwhile unbroken converse ? 

O sovereign Varuoa.+ thy lofty mansion* 

Thy home* I entered, with its thousand portals, 

6. Who is* O Varnpa, thy oonstant kinsman, 

Once dear, though sinful now, he claims thy frieiid- 
ships+ 

As guilty may we not, O wizard, suffer! 

Do thou, O sagCp grant shelter to thy praiser. 

7* O may we* in these fixed abodes abidingp 

Now from the lap of Aditl find favour. 

May from his noose king Varuqa release us- 

Ye gods protect us evermore with blessings, 

MlTftA 

Mitra is so Intimalely associated with Varupfl that 
ho, is invoked alone bi only one Jhyinii ol the^ 

The mforrpatioo about him in his separate capacity 
being so limited, his individual character is somewhat 
indefinite. He is the great Aditya (p. 26} who by bis 
voice marshals men and watches the tillers with un- 
winking eye- That he is thought of as regulating the 
course of the sun is Indtcaled by the fact that the solar 
deity Savitar (p. 32) is Identified wdth him because of 
his lawSp and another solar deity, (p* 35)^ takes 

his three strides by the laws of Mitr^ Agnl (p. 69)* 
who is kindled before dawn* is said to produce MitrSp 
and when kindled Is Tdehtificd with In the 

Af^rvateda Mitra at sunrise is contrasted with Variioa 
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In the evenine. and ia the BrahmflU^ Mitra is associated, 

with day, Varuna with night. 

The Yetlic evi^^etlee thus indicates that Mitra is a 
solar deity. This conclusion is oooBrnied by the 
cognate Iranian religion^ in which Mithra is undoubtedly 
a 

The kintUy nature of Mitm ia often referred to m 
the Veda; the word also frequently means friend in 
the RiffVfda, and in the Atvsla J)[ithra is the guardi^ of 
faithfulness. The inference thiis is that mttra, 
^'iFrieni*^ w-as originally a terra applied to the sun‘god 
in his capacity of a beneficent power of nature. 


III. MITflA 

111,59. JIetrb: l-STaiStOBH; S^GAvatbi. 

1. Mitra stirs men to action when he calls theni; 
Mitra supported both the Earth atid Heaven; 

Mitra with steady eye regards the people : 

To Mitra offer now with ghee oblation. 

2. Let him who. Mitra. brings thee food be foremost. 
Who to thy law, O Aditya. pays honia^. 

Aided by ^ee no man is slain or vanquished; 

To him from near or far no troutde reaches. 

3. Free from disease, in sacred food delighting. 

With knees s*t firm upon the earth’s wide surface. 
In this Aditya's sacred law abiding, 

May we re;maia in the good will of Mitra. 

4. This Mitra, worshipped and most pro pi lions, 

Is born to wield fair sway, a king, disposer* 

May we rest in the grace of him the holy. 

May we abide in his most kindly favour. 

5. The great Aditya to be served with homage. 

Who stirs mankind, to singers most propitious: 
To him most highly to be praised, to Mitra, 

In fire present acceptable oblations. 

6. The grace of Mitra, the divine 
Supporter of mankind, brings gain 
And splendour with most brilliant fame. 
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7* Mitra, wha^ fame is spread abroadp 
In neatness who transceDd^ the sky, 

Aad in renown transcends the earth : 

8, The peoples five submission yield 
To Miua ever stronjf to aid: 

Tis he who all the g^ods sustains. 

9. Mitra, among both gods and menp 
For him who strews the sacred grass 
Has furnished food fixed by hb will. 

MITKA AND VARUXA 

These two gods are addressed as a pair in the dual 
more frequently than any other couple eiccept Heaven 
and Earth. The hymns in which they are thus cson- 
jointly invoked are far more numerous than those in 
which they are separately addressed. As Mltra by 
himself (p. 23) has hardly any individual traits, the 
two gods together have practically the same ettriWes 
and functions as Varu^ja (p. 20) alone. 

Mitra-Varut;ia are young and wear glistening gar¬ 
ments. Their eye is the sun : they drive with the rsvs 
of the sun s.g with arms. They mount their car in the 
highest heaven. Their abode,^ which ig goldenj is located 
in heaven ; It is great, very lofty, firm^ with a thousand 
pillars and a thousand doors. They have spies who 
are wise and cannot be decei^^ed. They are kings and 
universal raonarchs, rulers and guardians of the whole 
world, %vho support heaven, air and earth. They are 
aJso calleddivine spirits*^ {asura), who wield dominion 
by means of occult power. By that power they send 
the dawns, make the suq traverse the sky, and obscure 
it with doud and rain. 

They are lords of rivers, and they are the gods most 
frequently thought of and prayed to as bestowers of 
rain- One entire hymn dwells on their powers of 
granting rain. They control the rainy skies and the 
streaming waters* They send rain nod refreshment 
from the sky. They b^ew the pastures with ghee 
rain) and the spaces with honey. 
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Milra-Varttqa arc upholders and dierrishers of order 
{rU), Their ordinances are fixed and cannot be in¬ 
fringed even by the immortal gods* They are barriers 
against falsehood, which they dispel, hate, and punishp 
They a(Bict with disease those who neglect their 
worship. 

The dual worship of this divine pair goes back to 
the Indo-Iranian period, as Ahnra ansi Mithra are thus 
coupled in the Avesta^ 

IV. MITRA AND VAJttTEJSA 

Vll, 61- Mktrx : Tai^Toaii. 

1, The beauteous eye of Varuqa and Mitra, 

The Bun, now risea^np^ his light extending, 

Who with hts ga^ce looks down upon all creatures: 
He ever notes the burning zeal of mortals. 

2, This pious priest, heard far away, here utters 
His hymn for you, O Varuqa and Mitra: 

Do ye^ O sageSi treat his prayers with favour, 

And may his autumns be replete wnth wisdom. 

3. From wide-spread earth, O Varupa and Mitra^ 

Ye bounteous gods* and from the lofty heaveUt 

Ye have disposed yonr wandering spies in dwellings 
And plants, ye who with watchful eye protect us+ 

4, Praise thou the law of Varuqa and Mitra : 

Their force the two worlds keeps with might 

asunder. 

The months of impious men shall pass by sonicss; 
May those on worship bent increase their homesteads 

5. Ye both are wise, O mighty ones, for you two 
These lauds are sung without deceit or magic* 
Avenging spies pursue men's falsehoods dosely : 
There are no secreE;s that ye caunot fathom. 

6. With reverence I w^ill consecrate your offering] 
With ^eal I call you+ Varuna and Mitra- 

These novel thoughts to prai^ you are intended ! 
May these the prayers that I have offered please 
you. 
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7* For yoUp O godSp this service has been rendered 
At 5acrt:^ceS| Varui:ia and MUra^ 

Across all dangers do ye safely take us. 

Ve gods protect us evermore with blessings- 

THE XDtTYAS 

The group of gods called Adityas is celebrated in 
SIX entire hymns of the Higvtda and in parts of two 
others. Their original nnmber was seven, but in one 
passage of the last book, an eighth, Martipda (probably 
the setting sun) is added« In the AiA^rvut^da their 
number is eight. In the Brihmai;ias it has grown to 
tivelve : and in post-Vedic literature ihese are regularly 
twelve sun-gods connected with the twelve months. 
The names of the gods included in this group are not 
quite definiteP Nowhere are more than sis enumerat¬ 
ed k and that only once: Mitro, Aryaman, Bhaga,^ 
Varupap Dak^a, Arp^a. In a few passages Surya is 
called an Aditya, which is a common name of the sun in 
the Brahmapasand later. He is therefore probably to 
be regarded as the seventh Aditya. Indra is, however^ 
once ooupledjn the dual as an Aditya with Varu^, the 
chief of ^e Adityas, and he is once directly invoked as 
the fourth Aditya/" When mention is made of one 
Aditya, it is generally Vaniiia; w'hen of two, Mitra and 
Vaxupaj when of three, Vanarst Mitra, and Aryamanj 
when of five (which is only once the case), Varuna, 
Mitra, Aryaman, Bhaga, and Savitar* The Adityas are 
often invoked as a group,when the names of Mitra and 
Varuas are generally mentioned at the same lime. 

The nature of the Adityas as a class resembles that 
of the gods in geueral. In the aggregate sense they 
are the gods of celestial light, ivithont representing 
any parlienlar manifestation of that light. In some of 
the hymns in which the Adityas are invoked, only the 
three most frequently meiitioued together—Mitrat 
Varupa and Aryaman—seem to be mcant^ 

The name of the Adityas is a metronymic formation 
from that of their mother, Aditi, with whom they are 
naturally often invoked. 
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1. These that drip with butter^ wilh the ladle 

{ ever to the: kiDgs, Aditya^t offer. 

May Mitrai Aryamatip and Bhaga hear us, 

Dak^Uf the mighty Voiu^at and Afp^a. 

2. This praise el mine may Aryaman and Mitra 
And Vatupa to-day accept united : 

The radiant Adityas> like sword-blades shining. 
From guile and falsehood free, unscathed, and 
blameless. 

3. These Adityas are deep and far-eKtending, 

With many eyes, deceived not. but deceiving- 
They look withtn, and see the straight and crooked. 
Nigh to the kings is all, even what is farthest 

4. The Adityas support what's fixed and moving ; 
These gods are guardians of the whole creation: 
Far-sighted, cherishing their spirit-povrer, 
Observing holy law and guilt chiastising^ 

5. May I, O Adityas, meet with yonr favour, 

Which even in danger. Ary am an. brings comfort. 
Guided by you, O Varuu^ia and Mitra. 

May I avoid all troublous times, like pitfalls* 

6. Smooth is your path, O Aryaman and Mitra; 

It is straight forward, Vaniofl, and thornless. 

On that, O Adilyas, speak in onr favour; 

Bestow on us invincible protection* 

7. May Aryaman, may Aditi, kings" mother. 

By easy paths through enmities transport us* 

We would unscathed, possessed of many heroes, 
WTn Vanioa^s and Mitra's high protection. 

8. Three earths^ three heavens, too, these gods sup- 

portedi 

Three are thelf services within our synod* 

By Law is mighty, Adityas, your ^eatoess 
And fair. Ary am an. Vanipa and Mitra. 
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9. Oi tolden aspect, radian brigfhtp as sword-blades^ 
They have npheld the three light realms of heaven. 
They slumber not, nor dose their eyeSp uniailioj^ 
They rule afar to help the truthful mortal. 

lOi Thou artp O Varui^a, of all the sovereignp 
Both of the godSp O Asura, and mortals. 

To us vouchsafe to sec a hundred autumns: 

May we attain to lives prolonged and happy. 

11. Neither the right nor left can I distidguish. 

Neither before nor yet behind, Adilyas. 

May I by you directedK reach with safety. 

Bright gods, the light by innocence or wisdom- 

12. Who to the kings that lead the law pays worship. 
And whom Ehns constant blessings cause to flourishi 
He, affiitentp rides foremost in his chariotp 
Bestowing gifts and in assetublxes lauded. 

13. He pure, unhurt by guile, with many heroes, 
Robust, abides by waters ridi in pasture. 

Either from near or frora afar none slay him 
Who lives beneath the Adilyas' direcliom 

14. O Aditi and Vartipa and Mitra, 

Forgive us any sin we have committed. 

May I obtain the lighti secure aud spacious^ 

Q Indra: may long darkness never reach us. 

15. Both ivorlds* combined, for him shed in abundance 
The rain of heaven ; for Innate and thriving 

He goes to battle, both the mansions winning. 

For him the world’s two halves remain propitious. 

16h Your wiles, intended, holy gods, for pbl^ers. 

Your nooses^ Adityas, for foes unloosened; ’ 

These would 1 pass, a^ with his car a driver ; 

May we unscathed be iq yonr wide protection. 

17. May 1 not ever lack a friendly patron^ 

Nor, Varuqa, an open-handed comrade. 

May f, Q King, not want well^maqaged riches, 

May we speak loud» with heroes, in the synod. 


sOrya 

Surya, who h addressed in about tea hymns of the 
J^igvida, ts the most concrete of the solar deitieSp 
because his mme desig^nates the orb of the sao as weU 
as the god. The solar disc i$ olteo called the eye of 
Suryap or the eye of Mitra-Varuija, as well] as of Agni 
and of the gods. He is all-aeemg, the spy of the 
whole world, beholding the good and bad deeds of 
mortals. car is drawn by a single steed or by 

sw'ilt mares. The Dawn reveals or produces 
SurVa": like a lover he follows the radiant goddess. 
He arouses men to activity ; he is the soul of all that 
moves or stands. He is the son of Heaven (Dyaus) + 
Surya is yarlously described as a bird traversing space; 
as a mottled bull or a brilliant steed ; as a gem of the 
sky^ or a variegated stone set in the midst of heaven ; 
as a brilliant weapon ■ or as a wheel, though the wheel 
of Surya Ia also spoken of. He dispels the darkness, 
which he casts oS like a skin. He measures the days 
and prolongs life. He drives away disease and evil 

dreams. . tp 

"^All creatures depend on him* and he Is "* all-creating- 
At his rising he is implored to declare men sinless to 
Mitra-Varupa and to o^er gods. 

VL sDrYA 

115_ METiin : Tfimtren 

1, The gods^ refulgent coimlenanee has riseut 
The eye of Mkra* Varuqa and Agni. 

He has pervaded air, and earth, and heaven : 

The son! of all that moves and stands is 8urya. 

2, The Sun pursues the Dawn, the gleaming goddess. 
As a young man a maiden^ to the region 

Where god-devoted men lay on the harness 
Of brilliant offerings for the brilliant godhead* 

3, The brilliant steeds, bay coursers of the sun-god. 
Refulgent, dappled, meet for joyful praises. 
Wafting oiir worship, heaven^s ridge have mounted. 
And in one dny round earth and sky they travel. 
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4. This is the Sun's diviait^^ hjs j^reatness; 

In midst of action ho withdraws tho doylight. 

Whea from thek stand ho has withdrawn his 
coursers, 

Then straightway night for him spreads out her 
garmeut. 

5. This form the Sun takes in the lap of heave 
That Vamna and Mitra may regard him. 

One glow of his appears unendingp splendid; 

His bay steeds roll the other up, the bhck one. 

6. To*ciay, O gods, do ye at Surya^s rising 
Release us from distress and from ttishonour: 

This boon may Varuna and Mitra grant ns. 

And Aditi aud Sindhu, Earth and Heaven. 

Vli. sOrya 

i. SO^ Metm ; l-dQ^VATHl: 10 ANO^nan. 

1. Aloft his beams now bring the god 
Who knows all creattures that are born, 

That all may look upon the Snn, 

2. Away like thieves the stars depart. 

By the dark nights accompaniedi 
At the all'Seeing Sttn's approach. 

3. His beams, his rays* have shone afar 
Athwart the many homes of men. 

Flaming aloft like blaming fires. 

4- Swift-moving* visiMe to all* 

Maker of light thou artp 0 Sun* 

Illuming all the shining space. 

5- Thou risest toward the host of gods 
And toward the race ol men: toward a]I, 

That they may see the heavenly light. 

7* The broad air traversing, the sky^ 

Thou me test, Sun, the days with nights. 

Seeing all creatures that are born. 
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8. The seven bay marcs that draw thy car. 

Brine thee to us, far-seeing god, 

O Snrya of the gleaming hair, 

9, The Sun has yoked the seven bright marcs, 

The shining daughters of his car; 

With that selbyoking team he speeds. 

10. Athwart the darkness gazing up, 

To him the higher light, we now 
Have soared to Snrya, the god 
Among the gods, the highest light. 

pCSAN“' 

This god, who is celebrated in eight hymns, has 
a pfifSonaJityt with few anthrop&morpbic ttails. 

His foot, his rieht handt his befu^d aad his braided hair 
are mentioned. He carries a fiolden spear, an awl 
and a ffoad. His car la drawQ -hy. go^ls instead of 
horses. Gruel is his chatacteristic food. He pes all 
creatures Clearly. He moves oawardp ohfierviog the 
universe, and ujakes his abode in heaven* He is 
a ^jwirdiaii who kuowa and surveys ah ureataxes. He 
traverses the distant path of heaven and earth. With 
his golden aeriaJ ships he acts as the messenger of Siirya. 
As best of charioteers he drove down the gfoMen wheel 
of the sun. He is.the wooer ethisiBfither.and ^ 

q£ his akter (t-#. Dawn), and w^ ejven by the Eods a$ 
a husband to the Suu-maiderij Suryai One of his exclu- 
sive epithets is glowioE-^^ He conducts the dead on 
the far-off path of the FalherSr A euardian of roads, he 
removes out of the way. He protects cnttle. 

bringing them home when lost+ The meaning of the 
nanie is Pro$pereri” The evidence thus indicates that 
Pu^n orifinally a solar deity> chiefly as a bene¬ 
volent patron of pastoral prosperity* 
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VllL FC5AN 


MaTWi GAVATbI. 


O Puffin pass alonE the roads, 
Free us, son of release, from care. 
Guide uSp going before| O god. 
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2. The wkkedr ilUinleationed wolf, 

that lies tti wait for us. 

Him from our path smite thou awaj^. 

3. The robber lurking: round our path* 

Who Lbere a^'aiust us mischief plots, 

Far from the track drive him away, 

4. Tread onder foot the burning brand 
Of crafty and malignant men, 

The miscreants whoe'er they be. 

5. Pu^n^ that help oE thine we claim, 

O wonder-working, sapient god. 

Wherewith our fathers thou didst aid. 

6. Thoiip lord of all prosperity. 

Best wieider of the golden axe, 

Make easy wealth for us to 

7+ Past our parsuers lead us, make 
Fair paths^ easy for us to tread. 

Thus, Pu^an^show intis thy might. 

8. Lead tis to pastures rich in grass, 

Send on the road no early heat. 

Thus, Pu^n, show in us thy mighL 

10. We wrangle not with Pusan, him 
We call npon with songs of praise t 
For wealth we seek the wondrous god. 

SAVFTAR 

Savitar is invoked in eleven whole hymns and in a 
goed many detached sUnsas as well. He is pre¬ 
eminently a golden deity. His golden car is drawn by 
two or more brown, white-footed steeds. With his 
golden arms, which he raises aloft, he arouses and 
blesses all beings. His mighty golden splendour illu¬ 
mines heaven, earth and air. He moves ia his golden 
car on an upward and a downward path* observing all 
a-eatures. Yellow-haired, he constantly ntises his light 
in the east. On his ancient paths in the air he conveys 
the dead to where the righteous dwell- He drives away 
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evil dreams and sins, demons and sorcerers. He 
observes fixed laws* Wind and waters are subject to* 
and regrtilated by him. He brings not only day but 
night, when he sends all beings toresL The other gods 
folli^w his lead, and no being can resist his wUh To 
Savitar is addressed the most famous stanxa of the 
{iii, 63, 10) , which has been a moraiog prayer 
in India for more than 3,000 years* It is called the 
Savltrl, from the name of the god invoked^ or Gayatri» 
from that of the metre in which it is composed : 

May we attain that excellent 
Glory of Savitar the God^ 

That be may stimulate our thoughts. 

Savitar is often distinguished from Surysi the sun* 
Thus he is said to shine with the rays of the snPt to 
impel the sun, or to declare men sinless to the sun* 
The name is derived from the root stimulate^'* 

forms of which are perpetually used wnth it as an 
etymological play* The word datfaj*' ged,is constantly 
associated with his narne^ as with that of no other deity, 
in the sense of the “ stimulator god*"' Savitar is thus a 
solar deity in the capacity of the great stimulator of life 
and activity In the world, 

IX* SAVITAR 

VI, 71- Mktre : 14 JaOaiI : 54 Tri^toeh. 

1. God Savitar, the dexterous* has stretched aloft 
His arms, that he may stimulate all things to life- 
Young, vigoronSi most skilled, with fatness he 
His hands besprinkles in the vride expanse of air* 

2* May w^e possess god Savitar'a most excellent 
Impulsion, and enjoy his lavish gifts of wealth- 
Thou art the god w^ho sends to rest and wakes in turn 
To life the whole two-footed and four-footed world- 
3* With guards that never fail, auspicious, Savitar, 
Protect our habitation, all around tci-day. 

God of the golden tongue, for welfare ever new 
Preserve us i let no plotter hold uis in his grasp. 

i 
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5. Like one who Touses, Savitar has stretched out 
His golden arms that are so fair of aspect. 

The heights ol heaven and earth he has ascended. 
And made each dying monster cease from 
trouhling* 

6* To-day wealth, Bavitar^ and wealth to-morrowp 
Bring wealth to us each day by thine impulsion: 
For over ample wealth. O god* thon miest: 
Through this ooir hymn may we of wealth be 
sharers^ 

Vl^'U " 

Vi^OUi though one of the two leading gods of modern 
Hinduism^ is in the as yet a minor deity» being 

addressed in only live or sis hymns. The only anthro¬ 
pomorphic traits there attributed to him are that he is a 
youth of vast body and that he takes three strides. The 
latter is his chief characteristic^ with which are asso¬ 
ciated his exclusive cpithetsof wide-going “ and^* wide- 
striding,^^ YVith these steps he traverses the earth and 
the terrestrial regions. Two of jiis steps are visible to 
men,^ but the third is beyond the flight of birds or mortal 
keh. HTs highest step is like an eye fixed In heaven; 
it shines down brightly. Vi^nu^s three strides no- 
doubtedly refer to the course of the sun as it passes 
throtigh the three divisions of the world : earth, air and 
heaven. Vi^pji i^ further said to set in motion his 90 
steeds days) v,Jj^h their four unme^ (iS* seasons), 
in allusion to the 360 days of the splar year. Thus 
Vl^pu ^"ems to have been originally a personiheation of 
the sun in Its activity of traversing the umverse. 
Vi^pu is described as taking his steps lor man's 
existence^ to bestow on him the earth as a dwelling 
place. The most prominent secondary character is tic of 
Vispu is his friendship with Indra, with whom he is 
often allied in hig conflict with V^tra. In hymns 
addressed to Vispn alonet Indra Is the only other god 
incidentally associated with him. One hymn invokes 
these two gods conjqinUy. 


USHAS 3S 

X, 

1. I will proclaim the mighty dcecls of Vi§^^U| 

Of him who measured out she earthly spaces ; 

WhOp firmly propping up the higher station, 

Strode CHJt 14 triple regions, widely pacing, 

2. Because of this his mighty deed is Vi^i^u 
Lauded, like some fierce beast that is much dreaded. 
That wander$ as it lists, that haunts the mountains: 
He in whose three wide strides abide all creattires- 

3. Let my inspiring hymn go forth to Vi^nu, 

The mountain-dwelling buli, the widely pacing, 

Him wrho has measured out with but three footsteps. 
Alone, this long and far-Oiteuded station; 

4- Him whose three footsteps filled with mead, un¬ 
failing. 

Revel in blissful joy ; who has supported 
Alone the universe in three divisions: 

The earth and sky and all created beings* 

5. I w^ould attain to that his dear dominion 
Where men devoted to the gods do revel. 

tn the wide-striding Vi$nn^a highest footstep 
There is a spring of mead : such is our kin&hip. 

6. We long to go to those your dwelling-places 
Where are the kine w^ith many horns» the nlmhle : 
For theucef indeed, the highest step of Vispu, 
Wide-pacing bull, shines brightly down upon os. 

USHAS 

Usas, the goddess of Dawm, who is celebrated in 
some menty hymns of the is hot slightly 

personified, for the underlying physical phenomenon is 
never absent from the mind of the poet. She appears 
in the east, clothed in lightn adorned w'ith bright rai¬ 
ment like adfinoer- She drives aw'ay the darkness and 
removes the black robe of nighL Though ancient, 
she is ever young* being born again and again. She 


36 


H\\MNS FROM THE RlGVEDA 


wastes Away the Ule ol mortals. Sbe opens the ^atos 
of heave Dp and her radiant beams appear like herds of 
cattle. She rides on a brilliant carp drawn by ruddy 
steeds or kine. She drives away bad dreams, evil 
spirits and the hateful darkness. When she shines 
forthp the birds fly from their nests, and men seek 
nourish me ntp She api^ars day after day at the appoint¬ 
ed pi ace p never infrin^ng the law of miLure and of the 
eods. She is born in the sky^ and is constantly called 
the “ daughter of heaven.* ^ She is aUo the elder sister of 
tiighl {p> 41 )t with whose name hers is often joined as a 
compound in the dual. She is closely associated with 
the Sun^ who is her lover, following her as a young 
man a maiden- She thus often becomes the wife of 
Surya. But as preceding the sun+ she is sometimes 
called his mother, and is thus said to arrive with a 
bright child. The sacrificial fire being lit at dawm, 
U^as is often associaied with Agni^ whom she causes to 
be kindled and who is sometimes called her lover. 
She is also often connected with the Alvins, the tw'in 
gods of early morning. As disclosing the ireasureB 
concealed hy darkness, she distributes them liberally and 
is characteristically ^' lx>untiftiil." She not only brings the 
worshipper ivealth and children, but bestow^s protection 
and long life, fame and glory on the benefactors of the 
poet. 

Forms of the root evij, *" to shine/^ from which the 
name of U^as is derivedi arc often used in describing 
her activhy, somewhat in the same way as ta, ‘‘to 
stimulate," is used with the name of Savitar Cp. 33). 

XI. U5AS 

MeraR : 4 jACAtt; Taii^TUBn; 13dS Ussrn. 

4. She throws gay garments round her like a dancing 
girl; 

E en ^ a raw her udder, she displays her breast. 

Creating light for all the world, Dawn has unbarred 

The gates of darkness ns when oow's break from 
their stall. 
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5. Her radijmt shimmer has appeared before us ; 

It spreads^ and drives away the swarthy monster. 

As one anoints the post at sao'ifiees 

The daughter of the sky extends 1i£r lustre^ 

6, We have crossed to the farther shore of darkness; 
Dawn shining forth, her wei^ of light is weaving. 
She smiles for glory, radiant, like a lover. 

To show good will she, fair of face, has wakened. 

7* The radiant leader of rich giftSp the daughter 
Of Heaven by the Gotamas is lauded. 

Mete out tous, O Dawn, largesses: offspring^ 
Brave men, conspicuous wealth in cows and horses. 

hfay T attain that wealth renowned and ample, 

With many heroest troops of friends, and horses, 

O Dawn* that shlnest forth willi wondrous glory* 
Urged on by mighty strength, auspicious lady. 

9. Looking on all created things, the goddess 
Shines far and wide, faciDg the eye of Suryn. 
Awaking every living soul to motiont 
She has aroused the voioe of every thinker^ 

10* Burn newly again and again though ancient^ 

Herself adorning with the selfsame colour, 

The goddess wears away the life of mortals* 

Like stakes dJiJLinished by a skilful gambler. 

11* The ends of heaven disclosing* she aw^akens; 

To distance far she henishes her sister. 

Diminishing the years of life, the maiden 
Flushes afar with the light of her lover, 

12. Gracious and bright, spreading her rays like cattle^ 
As a river Us £o^, afar she glimmers* 

- Infringing not the gods' nnehangipg statutes* 

She Rushes radiant with the beams of Surya, 

13. O Dawn, bring us that briltiant wealth* 

O thou that bearest rich rewards, 

Whereby both sons and grandsons we may well 
maintain. 
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14. Refulgent Dawn, to-duy an^ here^ 

Thou that ark rtdh in kine and steeds, 

Shine forth ou us abaundant wealthy goddess I^Dign* 

15. Yokeg Dawn, to-day thy ruddy steeds, 

Q thou that buarest rich rewards: 

Then on thy car to tig ajl fortune's gifts convey* 

XU. U5AS 

Mbthc : 

L This light has come, of all the lights the fairest: 
The briUiant brightness bm been born effulgent. 
Urged onward for god Savitar *5 uprislogp 
Night now has yielded up her place to mormng* 

2. Bringing a radiant calf she comes resplendent: 

To her the Bkck one has given up her mansions. 
Akin, immortal, following each the other, 

Morning and Night fare on, exchanging colours. 

% The sisters^ pathway is the game, unending: 
Taught by the gods alternately they tread it, 
Fair-shapod, of form diverse, yet single-minded. 
Morning and Night clash not, nor do they tarry, 

4. Bright leader of glad sounds she shines el^nlgenl; 
Widely she has uncloged for us her portals. 
Pervading all the world she shows us riches: 

Dawn has awakened every living creature* 

5. Men lying on the ground she uvakes to action: 

Some rise to seek enjoyment of great riches. 

Some, seeing little, to behold Che distant: 

Dawn has awakened every living creature. 

6. One for dominion, and for fame another; 

Another is aroused for winning greatness; 

Another seeks the goal of varied nurture : 

Dawn has aw^akened every living creature* 

7. Daughter of Heaven, she has appeared before us, 

A maiden shining in resplendent raimenL 

Thou sovereign lady of all earthly treasure, 
Auspicious Dawn, shine here lo^day upon us. 
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8. The path of those that have i^one by she followSp 
The first of endless dawns to csome hereafter. 

The living at her rising she arouses * 

The dead she never wakens Irom their slumber, 

9, 0 DawQp since then hast made them kindle Agnit 
Since thou hast shone forth with the lightof Surya, 
Since thou the sacrifiner hast awakened: 

Thou hast performed among the gods good service* 

10. How diatant Is the time when she comes midway 
Between the past and those to shine in future? 

The earlier dawns right willingly she follows. 
ExpectedpShc fulfils the later's wishes. 

11. Gone are those mortals who- in lormer ages 
Beheld the flushing o! the early morning; 

We living men now look upon her shining: 

Those will be bom who shall hereafter see her. 

12. Dispelling foes, observer of world order, 

Born indue season^ giver of enjoyment* 

Wafting oblatJonSp bringing wealth and fortune, 
Shine brightly here to-dayp O Dawn^ upon us. 

13. The goddess Dawn has flushed in former ages. 

And here to-day the bounteous maiden flushes: 

Bo also may she flush in days hereaEier. 

With powers her own she fares, immortal, ageless* 

14. In the sky's framework she has gleamed with 

brightness ; 

The goddess has east off the robe of darkness. 
Rousing the world from sleep, w^ith ruddy horses, 
Davrn in her w'eli-yoked chariot is arriving. 

15. She brings upon it many bounteous blessings ; 
Brightly she shines and spreads her brilliant lustre. 
Last of innumerable morns departed, 

First of bright morns to come, has Dawn arisen. 

16. Arise I The vital breath again has reached us: 
Darkness has gone away and light b comings 
She leaves a pathway for the sun to travel: 

We have arrived where men prolong existence. 
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17* The siDgeT Isudlng the refolgetit morokigSp 

Like charioteer with reins, sends forth his message: 
To-day this grant thy praiseff bouateons goddess: 
Life rich in offspring shine theu down upon us* 

18p The dawns that shine forth for the pioug ntortaI« 
Bestowing kine and steeds and many heroes: 

May these be gained by zealous Soma-pressers+ 
When joyous wngs break forth like gusty breezes, 
19* Mother of gods and Aditi's effulgence, 

Batinerof sacrifice^ shine forth exalted. 

Shine forth and look upon our prayer with favour: 
Bounteonsi cause fruitfulness among the people. 

20* What brilliant wealth the dawns convey, auspicious. 
To bless the zealous offerer of worship^ 

All that [Etay Variipa and Mitra grant 
And Aditi and Sindhti, Earth and Heaven. 

RATRt 

The following is the only hymn of the Rix’^vda in 
which, under the name of Ratri^ the goddess of night is 
invoked* Like her sisterp U^St she is a daughter of 
Heaven* She is conceived not as the dark, but as the 
bright* starlit nighL shining with her eyes. Decked 
with all splendour, she drives away the darkness* At 
her approach, men* beasts and birds go to rest* Pro¬ 
tecting her worshippers from the wolf and the thief, 
she guides them to safety. Under the name of nakfa 
combined with aifas, Night appears as a dual divinity 
with Dawn in some twenty scattered stanzas of the 
liiffveda. 

XIIL NIGHT 

X, 127. METHa- GJtVATRl. 

1* When night comes on* the goddess shines 
In many places with her eyes: 

All glorious she has decked herself. 

2. Immortal goddess far and wide. 

She fills the valleys and the heights: 

Darkness she drives away with light 
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3. The goddess now, as she oomes on. 

Is turning out her sister» Dawn: 

Far of! the darkness bastes away- 

4- So, goddess^ come to-day to us : 

At thy approach we seek otir homest 
As birds their nests upon the tree. 

5, The villagers have gone to rest 
And footed beasts and winged birds } 

The hungry hawk himself is still. 

6l Ward off from us she-wolf and wolf. 

Ward off the robber, goddess Night: 

So take ns safe across the gloom. 

7. The darkness^ thickly painting black, 

Has, palpablCk come nigh to me : 

Like debts, O Dawn^ clear it away. 

8i I have brought up a hymn, like kinCp 
For thee, ss one who wins a fight: 

This, Heaven*s daughterp Night, accept. 

THE aSveNS 

Next to lnd.ra, Agui and Soma, the twin deities, 
called A^viuji. Horsemen,” are the most prominent 
gods in the /Cig^z^da, being invoked in more than SO 
entire hymns and in parts of several others. The time 
of their appearance is between dawn and sunrise, when 
darkness still abides among the ruddy cows (i.ir. the 
rays of dawn). U^as awakens them ; she is followed 
by them on their car. They dispel darkness and drive 
away evil spirits. Their car, which was fashioned by 
the three divine artificers, the Ebbus. and is sunlike 
and golden, is threefold and has three wheels* It is 
drawn by horses, or by birds, or by winged sLeeds- 
Its revolving course traverses heaven and earth in one 
day. 

The Asvins are the children of Heaven,, but are 
once called the sons ot Vivasvant (the sun) and 
Sara^yu (probably the dawn). Fu^an is once saM to 
be their son, and Dawn is probably meant by their 
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sister. They are often associated with the daughter of 
the sun, Surya^ who rides with them on their car and is 
their spouse- 

The AsviTis are twins and inseparable. They are 
yotmg and yet oncientp handsomep lords o( lustre, of 
golden brightness, adorned with lotus garlands, and 
they follow a golden path* They are more closely 
associated than any of the other gods with mead 
which they desire and drink. But they are 
also fond of Soma, which they drink with ^rid 

Surya. They pcTssess profound wusdom and occult 
power* but their two most frequent epithets are 
' wondrousand “true/' Typically rescuers Irom 
distress, they are diidne physicians, who care diseases 
with their remedies, healing the sick and maimedf and 
restoring youth and sight. Many legends are told of 
those whom they befriendecl, especially tliat of Bhujyu, 
whom they saved in a ship from the ocean. The 
meaning of their narne is the two horsemen/^ not* 
however* as riders^ but as charioteers. They evidently 
belong to the group of the deities of lieht, bnt the 
actual phenomeEion which they represent is doubtful- 
The two most probable theories are that they originally 
represented either the morning twilight, as halt light 
and half dark, or the moruing and evening star. They 
probably go back to the Indo-European period* being 
akin to the two famous horsemen of Greek mythology* 
the ^ns of Zeus, brothers of Helena; and to the two 
Lettic god's sons* who come riding on their steeds to 
woo the daughter of the sun. 

XIV. THE ALVINS 

Vlll,7h MaraE: Thistukh. 

1. Night hastens far away from Dawn, her sister; 

The Black one yields the ruddy god a pathway. 

We call on you two rich in kine and horses : 

By day and night ward off from os the arrow* 

2. Come to the pious mortal bringing bountyi 

O A^vins^ hither with'your chariot speeding. 
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Do yc ward off from us dlsea^ and weakness, 
day and ni^bt^ lovers of sweet ness» guard us. 

X ^fay yotir propitious coursers whirl s^our chariot 
Toward us at the dawn now Stashing on us. 

Bring it, by traces drawn and fraught with riches, 
Hither with horses yoked by Order, Alvins. 

4. That carp three-seated, lords of meup that bears you 
With riches laden well, drives forth at daybreak : 

On it, 0 Nasatyas, to us come onward, 

Thatt with all nurture fraughit it rosy approach us. 

5. Once from old age ye two released Cbyavana^ 

W'ith a swift courser ye presented Pedti; 

Ye rescued Atri from distress and darkness ; 

The fettered J^usha ye placed in freedom. 

6. To you this thought, this song is offeredt Alvins, 
This hymn of praise enjoy, ye mighty heroes. 

From us these prayers have gone, to you directed- 
Ye gods protect us evermore with blessings. 

INDRA 

Indra^being the favourite national god of the Vedic 
people, is invoked in about one-fourth of the hymns of 
the far more than are addressed to any 

other deity. He is more anthrofKJmorphic and more 
invested with mythological imagery than any other 
Vedie god. He Ls primarily a deity of the thunder¬ 
storm, who vanquishes the demons of drought or dnrk^ 
nes$, setting free the waters or winnlug the light. His 
physical parUt such as his body nod his head^ are 
often mentioned. His form^ as well ns his hair and his 
beards is tawny- His two arms are specially often 
referred to as wielding the thunderbolt which 

i$ bis exclusive weapon. This missile^ fashioned for 
him by the artificer god, Tva^pir, is made of iron, but 
sametim<;!;s of stone, is sharp and many-pointed, and 
golden or tawny in colour. Sometimes he is armed 
with bow and arrovv$t sud he also carries a hook. His 
golden car is drawn by two tawny steeds. 
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Indta iSj more than any other god, addicted to 
SomSp which alimulates tiitii to carry out his warlike 
deeds, especially the sTaughtfer of the dettiOT Vrira. 
One “entire hymn consists of a mondTdgue in which 
ludrSp intoxicated with Sonia^ boasts of his greatness 
and his Tnight:. The inference from some hymns is 
that his father is Dyaus (Heaven)» but from others 
that he is Tva^tar. Agnl and PQ^an axe hia brothers. 
His wifep often mentioned, is Indr^L He is associated 
with various other deities, "The MarutSp or storm godSp 
are his chief allies in conflicts, Agni is the god most 
often conjoined with him as a dual divinity. He is 
often also coupled with Vanina and Vayu^ less often 
with Soma, Brhaspati, Pu$aii and Vi^iju. 

Indra is described as vast in sia*. His greatness 
and power are constantly dwelt on and emphasized by 
various epithets applied to him exclusively^ 

The esseniial myth that forms the basis of his 
nature is described with great frequeucy and much 
variation. Exhilarated by Soma and generally accom* 
panied by the Maruts, India attacks the chief demon of 
drought, usually calletl Vyira* but also often the ser- 
penL Heaven and earth tremble when the mighty 
combat rakes place. With his bolt he shatters Vrtra, 
who eti com passes the waters. The result of the con¬ 
flict, w'hich is regarded as being oonstnntjy renewed, is 
that Indra pierces the mountain and sets free the 
vraters pent up like imprisoned cows. The physical 
elements in the conflict are nearly always the bolt* 
mountains, waters or riverSp while lightning, thunder, 
cloud* rain are seldom directly named. The waters are 
often terrestrial* btit also aerial and celestial. The 
clouds arc the mountains on which the demons lie or 
dwell* or from which he casts them down^ or which he 
cleaves to release the waters. Or the cloud is a rock 
which encompasses the cows (as the waters arc some- 
times called),and from which he sets them freejj^Clnuds, 
as holding the w-aters, figure as cows aT^; they 
ap^ar* moreover, under the names of ndder* spring* 
caskj or pail. The douds further figure as the fort- 
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Tosses of the aerial demofis, beinE described as 
3iitumi3a1, made of iron or stone, tmd as ninety, ninety- 
nine, or a hundred its fiumber. Indrai who shatters 
therti, is therefore called the "fort-destroyer/’ Bet 
his chief and spccLfic epithet is yi-tra-slayer,'* as 
expressing his main activity. In his hght with the 
demon the Maruts are his regtdar allies* thoUEh Agni* 
Soma, and Vi&ou also o!i:en assist him. Indra also 
hehts with various minor demons; sometimes he 
destroys demons in general (Rak^ases or Asuras). 

With the release oE the waters is connected the 
winning of light, sun and dawn. Thus Indra is 
invoked to slay Vrtra and to win the light. When he 
had slain Vrlra and released the waters for man, he 
placed the sun visibly in the heavens. The sun shone 
forth Tvhen Indra blew the serpent from the air. In this 
connexion there is often no mention of the Vrtra fight. 
Indra Is then simply said to find the light; be gained 
the sun or found It in the darkness* making a path lor 
it. He produces the dawn as well as the sun; he opens 
the darkness with the dawm and the sun. The cows 
mentioned along with the sun and dawn^ or wdlh the 
sun alone* as found or won by Indra, arc here probably 
the morning beam 5 ,vwhich are elsewhere compared with 
cattle coming out of their dark stalls. Thus when the 
dawns went to meet Indra, he beciuiie the lord of the 
cows; when he overcame Vtlra* he made visible the 
cows of the nights. There seems to be a conEusion 
between tbo rcstoT_adon of the sun after the darkness 
of the tjumderstornr and the recovery of th^sun Erom 
the darkness of night at dawn* The latter feature is 
probably an extension of the former» With the Vrtni 
fight and the winning of the cows and of the sun, is also 
connected the gaining of Soma. Thus when Indra drove 
the serpent from the air, there shone forth fires, the 
sun^ and the Soma; he won Soma at the same time as 
the cows. 

Great cosmic actions are often ascribed to Indra: 
he settled the quaking mountains and plains v he 
stretches out heaven and earth like a hide ; he holds 
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funder be^Ten and aartb; he turned the non-existent 
into the existent la a moment. 

As the destroyer of demons in combat, Indra is 
constantly invoked by warriors. As the great god of 
battle he is more frequently called upon than any other 
deity to help the Aryans ia their conflicts with earthly 
enemies. He protects the Aryan colour and subjects 
the black skin. He dispersed 50,000 of the blade race. 
He subjected the Dasyus to the Aryan, on whom he 
bestowed land. 


More generally, Indra is the protector, helper and 
friend of his worshippers. He grants them wealth, 
regarded as the result of victories. His liberality ts so 
^aracteristicthat the epithet “ BountiftiJ ” 
is almost exclusively reatrlcted to him. 

Several minor myths are connected with Indra. 
One o( tbein is that of the wtoning of Soma: it is to 
him that the eagle brings the draught of immortality 
from the highest heaven. Another IS the capture by 
Indra. with the help of Sarami, of the cows conflned in 
a cave by demons called Panis. 


Moreover, various stories containing mythological 
elements, but probably having a historical foundation, 
are told about Indra’s flghting in aid of individual meni 
such as Icing Sudas, against terrestrial foes. 

Indra forms a striking contrast to Varupa, the other 
divine universal monarch of the His attri¬ 

butes are mainly those of physical superiority, and rnle 
Over the physical world. He is violent in action, an 
irresistible warrior, a lavisher of spoils on mankind, 
but also sensual and immoral in various ways, such as 
extrnss in eating and drinking, and cruelty in killing his 
father, Tva^far. V arupa, on the other hand, wields pas¬ 
sive and peaceful sway, applies the laws of nature with 
uniformity, upholds moral order, and in his character 
displays lofty ethical features. 

Indra is pre-Vedic, for his name occurs in the 
/tvtsta as that of demon; and the term VrEra-siaver 
« a designation of the god of Victory, occurs there 
though unconnected with Indra. It is therefore probable 
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that there was already in the Inds?-Iranian period a, god 
resemblia^ the Vrlra-^laying' Indra of the Rigveda, 

XV. INDRJl 

^2, MmtAB : Tai^i^tiati. 

1. I will prockJco the manly deeds of Indra^ 

The first that he performed, the Hghlning-wielder. 
He slew the ssrpeotr then discharged the waters* 
And cleft the ca^veros of the lofty moon tain 9. 

2. He slew the serpent lying on the mountain; 

For him the wbis&zing bolt has Tva^t^r fashioned^ 
Like lowing cows* with rapid current flowing, 

The waters to the ocean down have glided. 

3^ ImpettiouB like a baU he chose the Soroa, 

And drank in threefold vessels of its juices. 

The bounteous god grasped lightning for his missile; 
He struck down dead that fl.rst-bcrn of the $erpents. 

4. When thou hadst slain the first-born of the serpent Sp 
And-thwarted all the wiles of crafty schemerSp 
Anon disclosing sun, and dawn, and heaveu, 

Thou truly foundest not a foe, O Indra^ 

5. Indra slew Vftra and one worse than Vrlra, 
Vyamsa, with lightnmgi his resistless weapon : 
Like trunks of trees» with axes hewn in pieces, 
The serpent dinging to the earth lay prostrate^ 

G. He like a drunken coward challenged Ipdra^ 

The headlong, many crushing, mighty hero. 

He parried not the onset of the w^eapons : 

The foe of Indra, falUngp crushed the channel 

7* Footless and handless he with Indra battled. 

Who smote him then upon his back with lightning. 
Butp impotent, be strove to match the hero; 

He lay with scattered limbs in many places. 

8* As thus he layi like broken reed, the waEcrs, 

Now courage takingp surge across his body. 

He lies beneath the very feet of rivers 

Which Vrtra with his might had close encompassed^ 
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The strength began to fail of Vrtra's niather. 

For Indra had cast down his bolt upon her. 

Above the mother was. the son was onder ; 

And lit* a cow beside her calf lies Dane. 

10. The waters deep have hidden Vj-tra's body. 
Plunged in the midst of never^asing torrents 
That stand not still, but ever hasten onward: 
Indra s Gerce foe sank down to lasting darkness. 

11. Enclosed by demons, guarded by a serpent, 

The waters ^sto^ like caws by Papi captured. 

The waters orifice that was obstructed. 

When Vrtra he bad smitten, Indra opened. 

12. A horse’s tail thou didst become,O Indra, 

When, on hia spear impnled, as god unaided, 

The Cows, O hero, thou didst win and Soma, 

And free the seven streams to flow in torrents. 

13. Him lightning then availed not nor thunder. 

Nor mist, nor hailstorm which around he scattered: 
When Indra and the serpent fought in battle. 

The bounteous god gained victory for ever,' 

14. Whom saw’st thou as avenger of the serpent, 

As terror seized thy heart when thou hadst slain 
him, 

And thou didst cross the nine and ninety rivers 
And air s broad spaces, like a hawk affrighted ? 

15. Indra is king of alt that's flaed and moving. 

Of tame and horned beasts, the thunder-wielder. 

He truly rules, as king of busy mortals; 

Them he encompasses as spokes the felly, 

XVI. INDRA 

Mktrb: Tristubh. 

1- who just born as chief god full of spirit 
Went far beyond the other gods in wisdom : 

Before whose majesty atid mighty manhood 
'I be two worlds trembled : he, O men, is Indra. 
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2* Who made the widespread earth when quaking 
steadfast. 

Who set at rest the agitated mountaiast 

Who measured out air's ruickile apace more widely, 

Who gave the sky support: he^ men^ is Indra. 

3* Who slew the serpent, freed the seven rivers. 

Who drove the f:^ttle out from Valais cavern, 

Who fire between trvo rocks has generated, 

A conqueror in fights: he, men, b Indra, 

4, He who has made all earthly things unstable, 

Who hnmbied and dispersed the Dasa colour, 

Who^ as the player's stake the winning gambler. 
The focman's fortune gnlns: he, men^ is Indra. 

5. Of whom, the terrible, they ask, ‘' Where is he ? '' 
Of him, indeed, they also say, *' He is not.^^ 

The foemenb wealth, like players' stakes, he 
lessens. 

Believe in him : for ho, 0 is Indra, 

fi. He furthers worshippers, both rich and needy. 

And priests that supplicate his aid and praise him. 
Who, fairdippod, helps the man that presses Soma. 
That sets the stones at work : he, men, is Indra^ 

7. In vrhose control are horses and all chariots, 

I n whose control are villages and cattle ; 

He who has generated sun and morning, 

Who leads the waters : he* O men, is Indra. 

S* Whom two contending armies vie in colling. 

On both sides foes, the farther and the nearer ; 

Two fighters mounted on the self-same chariot 
Invoke him variously : he, men, is Indra, 

9. Without whose aid men conquer not in battle* 
Whom fighting ever they invoke for succour* 

Who shows himself a match for every foeman^ 

Who moves what is unmoved : he, men, ia Indra. 
10. Who wdth his arrovr slays the unexpecting 
Unnumbered crew of gravely guilty sinners ; 

5 
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Who fields DOt to the boastiD^ £o$ in boldness^ 
Who slays the demoiis : be^ O men^ is 
11^ He ^vho detected iti the fortieth autuino 
Sambara dwcUing: far amon^ the mouQtaios ; 

Who slew the serpent that put forth his vigour, 
The demon as he lay : he, men, is Indra. 

12. Who with his seven rays* the bull, the mighty. 

Let loose the seven streams to flow la torreats ; 
Who, bolt jn arrut spurned Rauhina, the demon. 

On scaling heaven bent: he, men> is Indra. 

13. Both Heaven and Earths themselves* bow down 

before him t 

Before his might the very mountains tremble, 

Who, famed as SomD^rinkerp armed ivith lightning, 
Ts tvielder of the bolt: he» men, is Indra. 

14. Who with his aid helps him that presses Soma, 
That bakes and lauds and ever sacriflees ; 

Whom swelling prayer, w'hom Soma pressings 
strengthen, 

And now this o^eriug! he, O men, h Indra- 
15- Who, fierce^ on him that bakes and him that presses 
Bestowest booty; tboUi indeed, art trusted. 

May we, lor ever dear to thee, O Indra, 

Endowed with hero sons address the synod. 

INDRA AND VAfttlNA 

In the following hymn the two greatest deities of 
the Mfgtvda are associated as the dual divinity Indra- 
Varnna. PractJcaliy the whole of it mighE have been 
addressed to Indra, the warrior god, alone^ with the 
eaceptjon of the ninth atansa, in which Varuna^ as the 
guardian ol order, is contrasted with Indra* the Vrtra- 
slayer^ 

XVIL INDRA AND VAROiyA 

MKTftJH; JACAtt. 

1- Looking to yoo^ O heroes, and your friendly aid^ 
They with broad sabres armed and battle-eager 
marched; 
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Then ye two smote the Diisa and the Aryan foes: 
Ye favogred^ Indra-VatTieaj Sndi^ with help* 

2. Where men with barmers raised in fifht together 
rush. 

In battle condicl where there i$ no pleasant thinf, 
Where creattires fear the god who sees I he heavenly 
li^htp 

O Indra-Varuoap be there our advocates. 

3p Earth's ends appear ^wrapt in dustp O Varnpa 
And Indra; now the jjj^has mounted to the sky; 
The Onset of the warriors roJJa close up to me : 
Come hither with your aid^ Q ye that hear my call. 

4+ O Varuoa and rndra, Bheda ye attacked 
With weapons irresistibly^ and helped Sudas. 

Ye heard his h^bters' prayers when they called to 
you: 

Then was the Trtsus* priestly service jnstided. 

5. My foes^ maligm^eSj O Indra-Varupa. 

5fy enemies^ assaults press me on every side. 

Since ye control the property of friend and foe^ 

Do ye then favour us on war's decisive day. 

6. Both sides in battle-condicts call upon you two* 

O Indra-Varuoa, intent on gaining wealthp 
Where once ye helped St^as with all hisTrtsu host, 
When by the ten kings* hostile force bard pressed 

in hght. 

7p Ten kings allied^ who worshipped nolp did not 
prevail 

Against Sud^ in wur^ O Indra-Varuna; 

The lauds of heroes sitting at the feast came true: 
The gods were at their Invocations on their side, 

0. Ye gave Budas hemmed in on every side your aid, 
When ten kings fought against him,i Indra-Vanipaa 
Where filled with thought the Tftsu^^ wearing 
braided hair 

And dad in white, with homage and devotion 
prayed. 

n 
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9, The one in batt]e^afllct4 slays the detnoa foes, 
The other evermore his saered statutes grt^ards^ 

We call on you with well-turaed hymnSj O mighty 
ones: 

To ust O Indra-Varujxa, protection gram* 

10. May Indra, Mitra, Varupa and Aryaman, 

To us fair fame and greats far-reaching shelter graiiti 
We think of the unfailing light of AdiU, 

Who loves the law, and of the call of Savitar. 

PARJANYA 

Parjanya is a subordinate deity In the being 

invoked in three h^mns oqJy, He is a rain-god. The 
name often means * rainrClond+’* but generally represents 
its personification. It is often alluded to as an udder, n 
pad, or a water-skin, Parjanya is frequently spoken of 
as a bull that qnicken-s the plants and the earth* The 
shedding of rain is his most prominent characteristic: 
he flies around with a watery car and loosens the water¬ 
skin, shedding rain-water as our divine father: he is 
then associated w*ilh thunder and lightning. He is in a 
special degree a nourisher of vegetation, and also a pro¬ 
ducer of animal fertility. He is several times called a 
father. He is once said to be the son of heaven, and 
his wife is by implication the earth. 

XVIII, PAR JANYA 

Ins'S, 10 TaiSTUaw ; 

B Aj^u^unif. 

L Invoke the mighty god with songs of welcome : 
Parjanya praise: with homage seek to win him. 

He, roaring like a bull, with streams that quicken^ 

A seed to germinate in planU deposits. 

2. The trees be shatters and he smites the demon host: 
The whole world trembles at bis mighty weapon's 
stroke I 

The guiltless man himself llees from the potent god* 
When miscreartts Parjanya with his thunder strikes. 
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3. Like charioteer his hordes lasbine with a whip. 

The god makes manifest his messengers of rain. 
From far away the roiaring of the lion sounds, 

_ What time Parjanya Treils the firm ament with 
jmtL 

4. The winds blow lortli; to earth the Quivering Jight- 

nings fall I 

The plants shoot up; wilt moisture streams the 
realm of 

For all the world abundant nourish rue nl is borni 
When by Parjanya Earth Is iertilked with seed, 

5. O then at whose behest the earth bows downward,^ 
O thou at wrhose behest hoofed creatures quiver. 

At whose behest by plants all shapes are taken i 
As sucht Parjanya^ grant to us strong shelter- 

6. The rain of heaven bestowt 0 Maruts* on us, 

Of yotir strong steed pour forth the streams 
abundant. 

With this thy thundering roar do tbou come hither. 
And shed the waters as our heavenly father, 

7. With roar and thunder now the germ deposit, 

Fly round us with thy water-bearing chariot- 
Turn w'ell thy vvater-skin uidooseued downward. 
Make, with the waters, heights and hollows level. 

8. Draw the great bucket up and pour it dovrnward. 
And let the liberated streams flow forward- 

Ofi all sides drench both heaven and earth with 
fatness; 

Let there be lor the cows fair pools for drinking. 

9* When, 0 Parjanya, roaring loud, 

Tbou slay'st with thunder wricked men. 

This universe rejoices then, 

And every thing that is on earth. 

10, Thou hast shed rain; pray now withhold It TivhoJly ; 
Thou hast made passable all desert places. 

To serve as foed thou hast made plants to flourish: 
And bast received the gratitude o^ creatures. 
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RUDRA 

Riidra is invoked alons in three entire hymns« 

His hand] his arms^ and his Hmbs are id^ntiOD^d^ and 
^ is described as having* beautiful lips and braided haiT+ 
He IS brown in colour and shines Hke the radiant suui 
being arrayed in golden ornaments and wearing a 
glorious necklace. He drives in a car ^ he holds the 
thnnderbolc in his artUf and discharges his lightning 
shaft from the sky ; but he is usually armed w^ith a 
bow^ and arrows. 

Rudra is often associated with the Maruts, whose 
father he is* He is fierce and destructive like a terrible 
beast, being called a bull and the ruddy boar of heaven. 
He is unsurpassed in mighty young and unaging, a lord 
and father of the world. By his rule and universal 
dominion he is aware of the doings of men and gods, 
He is bountiful, easily invoked and auspicious. But he 
is^ally malevolent; for the hymns addressed to him 
chiefly express fear of his terrible shafts and depreca* 
lion of bis wrath. Fie is implored not to slay or injure, 
in his anger, his worshippers and their belongings, but 
to avert his great malignity and his oow'-slaying, man* 
slaying bolt from them. But he is not purely malefi- 
rent like ademoD. ^ He not only preserves from calamity, 
but wstoarS btessingSi His healing powers are often 
mentioned. He has a thousand remedies and is the 
greatest of jihrsicians. The phenomenon underlying 
Rudrns nature is not quite dear; bat it was probably 
the storm, not pure and simple, but in its baleful aspect 
M manifested in the destructive affency of lightning. 
His healing and beneficent powers would then have 
been founded partly on the fertilising and ptirifying 
action of the thunderstorm, and partly on the negative 
acUou of sparing those whom he might slay. Thus the 
deprecations of his wrath led to the application to him 
of the euphemistic epithet, Siva, "Auspicious." the 
regular name of Rudra's historical successor in post- 
Vedie toy ihology K 
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[ Metbe: TmjTt'BH 

1, L«t thy goodwill, O father of the Maruts, ^ 

Light on us; part os aol from Surya a vision- 
In mercy mfty the hero spare our horses: 

May we, O Rudra, have abundant offspring- 

2. By thy most wholesome remedies, O Rudra, 

Thy gilts, 1 would attain a hundred autumns- 
Drive fat away from us distress and hatred, 

Drive far away, wide-scattered, all diseases- 

3* Of what is bora thou art the chief in glory. 

Armed with the thunder, mightiest of the mighty. 
Transport us to the farther shore of trouble 
In safety j frustrate all attacks of mischief,. 

4. May we not anger thee with homage, Rudra, 

Not with ilupraises, nor joint invocation. 

Raise up, O Bull, with remedies our heroes: 

1 hear of thee as best of all physicians. 

5. With invocations and oblations summoned 
Rudra 1 would appease with my laudations; 

May he, soft-hearted, easily appealed to, 
Browu-taued, fair-lipped, not to his wrath subject us. 

6 The bull, escorted by the Maruts, gladdens 
Me who invokes, with his most forceful vigotir, 

1, sound, would reach, as in the heat, a shelter: 
Rndra's good wUl I would desire to capture, 

7. Where is that gradoQS hand of thine. O Rudra, 
That is so full of remedies and coolness i 
As the remover of all god-sent damage, 

Do thou, O Bull, now show compassion towards me. 

S. Forth for the brown and w’hilish bull I utter 
A mighty panegyric of the mighty. 

I will adore the radiant god with homage. 

We praise the terrifying name of Rudra, 

9. He, mighty, brown-bued, multiform, has declc^ out 
His stalwart limbs with jewels bright and golden. 
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From Rudra, this treat uiuTerse’s ruler. 

Let not be severed bis divine damtnion. 

10. Worthy, thou tarriest thy bow and arrows, 
ft ortby, thine honour&d and all-huod necklace 
Worthy, thou w-ieWest all this mighty power. 
Naught that exists is mightier than thotj art. 

famed, who sits upon the ^r^scai 
The young, the fierce, like a dread beast, a slayer. 
JVhen praised, be gracious, Rndra, to the singer r 

Let thy darts pass us and lay low anothtir, 

12. Itew down like a son before his father. 

Who with good will comes nigh to him, O Rudra, 

I praise^the tme lord, of much wealth the giver i 
lo us thou grantest remedies when lauded. 

13. Those remedies of yours, the pure, O MaruLs, 
Thatare most wholesome, mighty ones, and potent. 
That Manu chose in ancient days, our Father: 
Those I desire, and Rudra's balm and blessing. 

14. May Rudra’s missile turn aside and pass us 
May the fierce Rudra’s great ill-will goby us. 
Relax thy rigid bow to save onr patrons; 

Spare, O thou god of bounty, child and grandchild. 

15. So hrown-hued, mighty Rudra, widely famous. 

Here to our invocations be attentive, 

As not, O god, to rise in wrath and slay us. 

May we speak loud with heroes in the synod. 


HARUT9 


i„ Storm-gods, are prominent deities 

n Ihc^igreda. bemg invoked in 33 hymns alone, and 

obiter gods (India, Agni. 
Pta$an). They form a group, being mentioned in the 
plural only, -^eir number is stated as thrice seven or 

(who probably represents the mottled storm-doud). 

have been generated by Vavu 
god of wind, or to be the sons of heaven, or even^to 
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be self-born* They are brothers of cqiifll aget having 
the same blrthplaoe and abode. The gf^desa Rodasi 
is always connected with tbem as riding on their car- 
She seems to have been regarded as their bride. 

The brilliance of the Maruts is characteriatic, and 
they are very frequently associated with lightning. 
They have spears of lightning and wear golden helmets- 
They are armed with golden axes^ but sometimes with 
bows and arrows, like their father Rndran They wear 
golden mantle St and golden ornamenb^p garlandSp 
armlets and ankleU. Their cars gleam with ligbtningp 
being drawn by steeds (generally feminme) that are 
ruddy, or spotted. 

The noise made fay the Maruts, often Tnentiotiedp is 
thunder and the roaring of the winds* They cause the 
mountains to quake aiKl the two worlds to tremble j 
they shatter trees and^ like wild elephants, devour the 
forests. They are often called singers: they sing a 
song ; they are the singers of heaven ; for Indraj when 
he slew the dragon, they sang a song and pressed Soma. 
Their song, though pripiarily representing the sound of 
the wind St is also conceived as a hymn of praise* Thus 
they come to be compared with priests and are even 
addressed sudi. 

One of the maid activities of the Maruts is to shed 
rain: they cover the eye of the stin with rain; they 
create darkness with the cloud w^hen they shed Tain : 
they cam^e the celestial pail and the streams of the 
mountains to pour. The waters shed by them are 
often dearly connected with the thunderstorm. Their 
rain is often figuratively called miikp ghee, or honey* 
They avert heatp but also dbpel darkness, produce light* 
and prepare a path for the sun. 

More generally the Maruts are described as young 
and unaglngp dust]ess„ mighty^ hercfi, terrible like LionSg 
but also playful like children or calves. 

Owing to their connexion wiOi the thunderstorm, the 
Maruts arc constantly associated with Indra as his friends 
and allies, w-ho increase his strength and bis prowess with 
their songs, prayers, and hymqSj and generally assist 
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him in his with Vrtra. Indra, in fact, accomplishes 
all his celestial feat$ in their company» But sometimes 
the Manits accomplish these same feats alone. 

When they are not associated with lodra, the Maruts 
occasionally exhibit the maleficent traits of Lheir father 
Rodra* Hence they are implored to ward off their 
H^htning from their worshippers and pot to let their 
iJl'Will reach them^, and are besought to avert lheir 
arrow and the stone which they htirh their H^htnlnf^, 
and their cow- and man-slaying bolt, Bqi, Hite their 
lather Riidra^ they are also supplicated to brin& healing 
remedies. These remedies appear to be the waters^ 
for the Maruts bestow medicine by raining. 

The evidence of the shows that the Mamts 

are storm-gods. Etymologically the word may mean 
either the Shiners or the “ Crtishers.*' 

XX. MARUTS 

VIII, 7. HaritB t GlvATSt. 

1. Wheiip Maruls, now for you the sage 
Pours out the threefold Soma draught, 

Ye shine forth on the mountain heights. 

2- Whenever, bright ones, growing strongp ' 

You have decided on your course, 

The mountains bend and bow' themselves. 

3, Loud roaring with the winds^i the aona 
OI Pr^ui Tflise themselves aloft: 

They have milked out the swelling draught 

4. The Maruts scatter mist abroad, 

They make the mountain ridges quake, 

When with the winds they go their way, 

5, When mountains bow before your march. 

And rivers, too, before your rule. 

Before your mighty^ roaring blast: 

6. On you we call by night for aid 
On you we call aloud by day, 

On you while sacriffee proceeds* 
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7. Th&y of ruddy hu« and briEfhti 
Upott Uieir courses with u roar^ 

Across Che ridges of the shy. 

8. With power they shoot a ray of light 
So that the sun may rtm his course t 

They w^ith their beams spread far and wide. 

9. Accept. O Maruts, this my song, 

^bhuksans, this my hyton of praise* 

Accept ye oow this caJi of itiiae, 

IQ^ The dappled cows have milked three lakes, 
Meed for the wielder of the bolt, 

Out of the Springs the water-cask^ 

11. O MarutSp pray come here to us. 

Whenever, seeking your good will. 

We call you hither froin the sky. 

12. For, Rndras and ^bhuksans, ye* 

O bounteous ones, are in our house 
And wise when ye enjoy the draught. 

13. From heaven* Maruts, bring to us 
Abundant wealth distilling joy. 

With plenteous food all-nourishing. 

14. When you. as if from mountain tops* 

Have* bright ones^ willed to lake your way. 
Yon in the drop^ distilled rejoice^ 

15. The mortal with his prayers should ask 
The favour and goodwill of that 
Great host of theirs invincible. 

16h They who, like sparks, with showers of rain, 
Blow onward throngb both heaven and earth. 
And milk the spriDg that never fails : 

17* The sons of PrSni rise aloft* 

With chariots and with rattling sounds* 

With rushing winds and songs of praise* 

IS. For riches* let us surely win 
Your help that aided Turvaj^^ 

Yadu, Kanva, who gained great vrealth. 
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15. Like butter swelling:, may these draughts, 
Accompanied ty Ka^iva’s hymiis, 

Increase your strength, ye bounteous ones. 

20. Where, bounteous Marnts, do ye now 
Rejoice, for whom the straw is spread, 
IVhat Brahman priest is serving yoq ? 

21. For yc, for whom the straw is spread, 

Do not, os once ye did for praise. 

Rejoice our sacrificers' ranks. 

22. Together they have brought both worlds. 
The mighty waters, and the sun, 

And, joint by joint, the thunderbolt. 

23. They joint by joint have Vrlra rent. 

And rent the gloomy mountain clouds. 
Performing an beroic feat. 

24. They reinforced the mighty strength 
And skill of Trita as he fought. 

And Indra in the Vrtra-fray. 

25. Celestial, Ughlnings in their bands. 

They wear gold helmets on their heads; 

For glory, bright, they deck themselves. 

26. When eagerly from far ye came 
Nigh to the cavern of the bull. 

With fear, like Heaven, he roared aloud. 

27. Brought by your goldendooted steeds 
Come hither, O ye gods, to ns, 

To take from us our sacrifice, 

38. When the red leader in their car 
The spotted deer directs, the bright 
Gods go; may they the waters free, 

30, When will ye with your favours come, 

O Maruts, hither to the sage, 

The suppliant who calls you thus f 

31. How is it now f Who are your friends. 

Since ye left Indra in the lurch 7 
Who in your friendship counts to-day ? 
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32. I praise, O K^vas, Agni with 
The Maruts boiding in their hands 
The hoU and wearing swords of gold. 

33. I would draw sure for welfare new 
The mighty gods adorable 

All hither wdth their splendid spod* 

34* The very bills before them sink, 

Deeming themselves bat side-ravines ; 

The very mountains bow down low* 

35> Their steeds that have a transverM course, 

Convey them hying through the air* 

To him that lands them giving strength. 

36* The ancient Agoi has been born 
With brilliance like the shining sun; 

They with their beams spread far and wide, 

VATA 

The god of Wind is invoked by the twojiames of 
Vayu and Vata^ both derived from the root t'^i, to blow* 
The former is addressed in one whole hymn and parts 
oE others, the latter in two short hymns. Both names 
are sometimes used in the same versci but Vayu^ is 
more often the god. Vita the element* in keeping 
with the latter disdnetion, Vayu is often a^Miated with 
the anthropomorphic India as a dual divinityp while 
Vatu is similarly coupled with Parjanya+ whose an¬ 
nexion with the thunderstorm is more vivid and realistic 
than that of Indra, Different sets of epithets are 
applied to these two wind-gods. Vayu has a shining 
car drawn by a team or by a pair of ruddy steeds* He 
Is fond of Somat and is its protector* He grants 
famcp offspring and wealthy he disperses foes and 
protects the w^eak. Vata is the breath of the gods; 
like Rndra he wafts healiog and prolongs life* for he 
has the treasure of immortality in his house. He is 
chiefly mentioned iu connexion with the thunderstorm, 
and his noise Is often referred to. He produces ruddy 
Lights and makes the dawns to shine. His swiftness 
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often sappliea a comparison for the speed of the ^ods or 
of mythical steeds. 


XXI. vata 

Mktrx: TftiSTtrra. 

1, Of Vila's car I now will praise the greatness : 
Rending it speeds along ; its noise is thunder. 
Touching the sky it flies, creating lightnings; 
Scattering dust it traverses earth's ridges. 

2. The hosts of Vata onward speed together; 

They haste to him as women to a concourse. 

The god with them upon the same car mounted, 
The Ictug of all this universe speeds onward, 

3, In air, along his pathways speeding onward, 

Never on any day he tarries resting. 

The first’born order-loving friend of waters; 

Where was he born, and whence has he arisen ? 

4. Of gods the breath, and of the world the offspring, 
This god according to his liking wanders. 

His sonnd is heard, his form is never looked on : 
That Vata let us worship with oblation. 


APAS: waters 

The waters, wbinffi are invoked in four entire hymns, 
as well as in a few detached stanzas, are personified 
only to the extent of being thought of as mothers, 
young wives and goddesses, bestowing boons and coming 
to the sacrifice. They follow the path of the gods. 
They flow m a channel dug out with his bolt by Indra 
vrhMe ordinances they never infringe. The sea is 
their goal. Bm they are also celestial; for their abode 
13 with the gods, in the seat of Mltra-Varuna, beside the 
sun. King Variiija moves in their midst, looking down 
on the truth and falsehood of men. As mothers thev 
produce not only Agni (p. 73), but all that is fixed or 
moves. They pi^ify and carry away defilement. 
1 hey also cleanse from moral gnUt—from the sins of 
Violence, cursing and lying. They further bestow 
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remediesp health, strength, long lire. weaUh and im- 
niortaUty, Their favour is often Invoked, and they are 
invited to receive the Soma libation^ seated on the sacri¬ 
ficial grass. , 

The waters are often associated with honey: their 
milk mixed with honey is produced in the skyi gla<^ens 
the gods, and became the drink of Indra (p^43)r giving 
him heroic strength. Here the celestial waters seem to 
be identified wiih the heavenly Soma. Elsevrhere 
the waters used in preparing the terrestrial Soma seem 
to be meant. Thus they appear, hearing ghee and 
boncyp in accord with the priests that bring weU- 
pressed Soma for Indra, Soma delights in them as a 
young man in lovely maidens. He approaches them as 
a lover j before himp the youth, theyp the maidens, 
bow down. 

The deification of the waters is pre-Vedic. for they 
are invoked in the Avista alao. 

XXII, WATERS 

Vli, 49. METst^ TmsrpBm 

1. With ocean lor their chief they flow unresting r 
From the aerial flood they hasten cleansing i 
For whom the mighty Indra's bolt cut chajinels. 
Here may those waters, goddesses, preserve me, 

2. Waters that come from heaven or run in channels 
Dug out, or flow spontaneously by nature, 

That, clear and pure, have as their goal the ocean: 
Here may those waters, goddesses, preserve me, 

3. In midst of whom king Vanina is moving. 

And looking down surveys men^s truth and raise- 
hood: 

Who, clear and purifying, drip with sweetness i 
Here may those waters, goddesses, preserve me. 

4. In whom king Varuj^a, in whom. toOi Soma> 

In whom the Albgods drink exalted vigour ; 

Into whom Agnin friend of all, has entered: 

Here may those waters, goddesses, preserve me. 
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Apiip N^pat, the Son of WaterSi is invoked in one 
entire hymn aqd is often mddentally mentioned else¬ 
where. He ]$ youthful and btilliaeit^ shining^ without 
fuel in the waters that surround and nourish him» 
Clothed with lij^htnlng he is of i^olden aspect, 
shinirk^ with nndimroed spletidour in the highest 
place. He is borne by steeds swift thought. In 
the last stanza of the following hymn he is Invoked 
as Agni, who, moreover, is called Apaip Napa^ in an 
AgnI hymn^ the epithet, '"swiftly-speedingi"* ia, further 
applied to these two deities exclusively, though they 
are otherwise sometimes distingnished, Aparp Napat 
thus appears to represent the lightning form of Agni 
hidden in the cloud. For Agni is not only directly 
called Aparp Napat^ but also described as the embryo 
of the waters the third form of Agni is, moreovert 
said to be kindled in the waters^ 

This god is an inheritance from pre-Indian mytho¬ 
logy, for in the Av^sia Aparu Napit is a spirit of the 
waters who lives in their depths^ surrounded by females 
and often invoked with them, who drives with swift 
steeds, nod is associated: with brilliance in the depth of 
the ocean. 


XXIIL SON OF WATERS 
XI. 3S. MaraB- 

1. Desiring gain this eloquence 1 utter : 

May the streams" son accept my songs with gladness. 
Will he, the Son of Waters* of swift impulse, 
Perchance reward them well ? He will enjoy them. 

2. Now from out hearts we would this hymn well- 

fashioned 

Addres;s to him; perchnnee he will regard it. 

The noble Son of Waters^, by the greatness 
Of rule divine, flU creatures has created- 

3. Some flow together, some approflch the ocean ; 

The rivers thus fill up the common cistern. 
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And him the pure, the shining Son of Waters, 

The waters pure on all sides have surtotmded. 

4. The waterSp youthful maidens, never smiling* 
Makinif him brlght> encompass him the youthful. 
He with clear dames, free-handed I y upon 

Unfed with wood* shines decked with ghee iu waters. 

5. Three dames divbie to him the gtxK ihe dauntleaa. 
Wish eagerly to offer food for nurture^ 

He seems to aeek their breasts within the waters: 
He drinks the milk of them that first are mothers. 

6. The birthplace of this steed i$ earth and heaven. 
Our patrons do thou guard from harm and malice. 
Him not to be forgotten^ far off dwelling 

In doud'built forts, foes shall not reach nor false¬ 
hoods^ 

7. He in whose house is a productive milch-cow 
increasing vital force, fares on good nurture. 

The Waters' Son, expanding in the waters. 

Shines forth upon the pious, granting riches. 

8. Who in the waters, with celestial brightness^ 

Shines widely forth, eternal, law-abiding, 

Of him as branches every plant and creature 

Do propagate themselves with all their offspring, 

9* Their son has motinted the lap of the prostrate. 
Standing erect and dothed around with lightning. 
And bearing on with them his highest greatness. 
The swift streams, golden-coloured, flow around 
him. 

10. He is of golden form, of golden aspect, 

This Son of Waters U of golden colonr. 

And him who from a golden birthplace issues. 
Those that give gold present with food when seated. 

11. That countenance of him, that name belovfed 
Of him, the Waters* Son, increase in secret 
Whom thus the maidens all together kindle^ 

Of him I the golden-hued, the food is butter. 

G 


66 HYM^TS FROM THE RIGVEDA 

12. Thea him the nearest friend of many mortals 
We serve with sacrifioesi gift^t obeisance. 

1 make his back to shine, with shavings feed him ; 

I nourish him with food, with stanzas laud him* 

13, He, as a bull, in them that germ engendered; 

He,as their infant,sucks their breasts; they kiss 
him* 

He, Sod of Waters, of unfading colour, 

Here works as with the body of ano'ther: 

14. While he is dwelling in this highest station. 

For ever shining with tmdimmed effulgence, 

The waters bringing ghee to feed their offspring, 
Themselves, the swift ones, with their robes fly- 

round him, 

15, I have bestowed safe dw^elliug on our people, 

A well.'wrought hymn, too, Agni, on our patrons: 
All that is favoured by the gods » blesa^id. 

May we speak loud, with heroes, in the synod- 

PRTHrVTi EARTH 

The following hymn is the only one in the 
to PrthivT, Earth, though she is often celebrated with 
Dyaus, Heaven, eoniointly (r.^. p. 67), as a dual divin¬ 
ity. There is also a long and beautiful hymn addressed 
to Prthivi in the Atharvavtda. The personification is 
but slight, as the attributes of the goddess are chiefiy 
those of the physical earth. In a funeral hymn she is 
spoken of as “ Kindly mother Earth." and when men¬ 
tioned with Dyaus she frequently receives the epilheL of 
“ Mother." The name means " The broad one," being 
derived, ns indicated iu the Rigveda itself, from the root 
firath, "To extend." 


XXIV. EARTH 

V, 84. Mutaa: And?itjbk* 

1. Thou bearest truly, Prthivi, ^ 

The burden of the mountains weight; 

With might, O thou of many streams, 

Thou quickcoest, potent one, the soil. 
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2, With Bowers of speech our sod^s of praise 
Resound to thee, far^spreading onOp 
Who seodcst forth the swelling cloudy 
0 bright one, like propelling speed ; 

3* \¥ho, steadfast, boldest with thy might. 

The forest-trees upon the Eroandi 
When, from the lightning of ihy cloud. 

The rain-Boods of the sky poitr down. 

DYAVA^t-RTinVl 

Heaven and Earth are the most frequently named 
pair in the JRigt^da. They are so closely nasociated 
that, w^hile they are invoked as a couple in six hymns, 
Dyaus, Heaven, is never addressed alone m any hymiip 
and Pfthivt, Earth, in only one of three stanzas (p. 66)^ 
The two deities are quite co-ordinate, while in most of 
the other couples, one of the two greatly predominates. 
Thus they probably represent the prototype of the 
class of dual divinities in the 

They are parents besides being Beparalely addressed 
as ‘'father"' and ** mother/' They have made and sustain 
ail creatures, being also the parents of the gods. One 
of them is called a prolific bull, the other a varigated 
cow. They never grow old. Great and fai'ealended 
they are broad and vast abodes. They grant food and 
vrenlth, bestowing fame and dominion. They are wise 
and promote righteousness. As parents they guard 
creatures and protect from disgrace and misfortune. 
They are sufhdently persomBed to be called leaders of 
the sacrihoe and to be thought of as seating themselves 
around the offering; hut they never attained to a living 
personiffcatlon or impottance in worship. 

XXV. HEAVKN AND EARTH 
t. Hataa : Tar^oen. 

X. Which of the two is earlier, which the later f 

How were they horn, ye sages^ who discerns it ? 

They by themselves support all things existing. 

As with a wheel the day and night roll onward. 
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2^ Thft two gupportt though moving not gnd footless, 
Abundant qffgprjng having artd moving. 

O Heaven and Earth, from dreadful darkness save us, 
Like your own son held in his parents^ bosom. 

3. 1 crave of Aditi the gift, the matchless. 

Beneficent, iUnstrious* and honoured: 

O ye two worlds* proenre that for the singer. 

O Heaven and Earth, from dreadful darkneas save 
us. 

4. May we be near to both the worlds who suffer 
No care, parents of gqd$^ who aid with favour. 
Both are divine^ with days and nights alternate. 

O Heaveu and Earth from dreadftd darkness save 
us. 

5i Maidens uniting, with sidjoining^ limits. 

Twin sister^, resting in their parents' bo^m« 

They kiss, combined, the universe's centre. 

0 Heaven and Earth, from dreadful darkness save 
us. 

6. Devoutly I the two seats wide and lofty^ 

The parents of the gods* invoke with fervour, 

Who, fair of aspect* grant os life immortaL 
O Heaven and Earth, from dreadful darkness save 
us, 

?. Them wide and broad and great, whose bounds are 
distant^ 

'^Vho, beautiful and fain to help, grant blessingg : 

I at this sacrifice invoke with homage, 

O Heaven and Earth, from dreadful darkness 
save us. 

8. If ever we have any sin committed 

Against the gods, or friend, or house^s chieftain. 
Of that may this our hymn be CKpiation. 

O Heaven and Earth, from dreadftd darkness 
save us. 

9. May both, as objects of men*s praises, bless me ; 
May both attend me with their help and favour. 
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Give much to m^n more liberal than the i^odJess. 
We would be strong, ye gods, enjoying- nurture* 

10. This truth have I now uttered first with wisdom 
To Heaven and KarUi that every one may hear it 
Protect me from disgrace and peril: guard me 
As Father and as Mother with your succour. 

11. May this my prayer come true, O Earth and Heaven^ 
With which I here address you. Father, Mother^ 

Be nearest of the gcnds to us with favours : 

May we find food and home witb flowing water. 

AGNl 

Agni and Soma are the two great ritual deities of the 
Judged by the number of hymns addressed 
to him, Agni is second in importance to Indra (p^ 43) 
onlyt being invoked in at least 200- His anthropomor¬ 
phism is only rudimentary, being connected chiefly 
with the sacrifidal aspect of fire- He is butter-backed, 
flame-hniredi has a tawny beard, sharp jaivs, and golden 
teeth. His tongue, with which the gods eat the obla¬ 
tion, is often mentioned. With a borniug head he faces 
in all directions, 

Agni is compared with various animals : he resem¬ 
bles a hello wing bull, and sharpens his horns; when 
born he is niten called a calf; when kindled he is like a 
horse that brings the g^s, and is yoked to convey the 
sacrifice to them. He is also a divine bird ; he is the 
eagle of the sky ; as dwelling in the waters he is like a 
googe; he is \vinged and takes possession of the ’ivood, 
as a bird perches on a tree* 

Wood or ghee is bis food, melted butter his drink, and 
he is nourished three times a day. He is the mouth by 
which the gods eat the sacrifice ,* and his flames are 
spoons with w’hich he besprinkles the gods: he is also 
askcKl to consume the offerings himselL 

Agm a brightness is much dwelt on t he shines like 
the sun ; his lustre is like the rays of the dawn and the 
sun, and resembles the llghttdngs of the rain-cloud* He 
shines even at night, and dispels the darkness with his 
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On the other his puih is black when he 
invades the forests and shaves the earth as a harbet a 
beard His flames are like roaring waves, and his 
sotind is like the thunder of heav^en- His red smoke 
rises up to the hrmament: like the erector of a post he 
supports the ski^ with his smoke. “ Smokc-banneTed ** 
is his frequent and exclusive epithet. He has a shining^ 
golden, lightning car^ drawn by two or more ruddy or 
tawny steeds. He is the charioteer of sacriSce, and with 
his steeds he brings the gods on his car. Agni is the 
child of Heaven, and is often called the son of Heaven 
and Earth. He is also the offspring of the waters. 
Indra is called Agni*s twin brother, and is more closely 
associated with him than any other god* 

The mythology of Agnl, apart from bis sacriUcial 
activity, is mostli^ concerned w^ith his various birthsp 
forms and abodes. Mention is often made of his daily 
production from the tw'o kindling sticks^ which are his 
parents. From the dry wood Agni is born; m soon as 
born the child devours his parents. The ten fingers of 
the kindler are called the ten maidens. Owing to the 
force needed to kindle him# he is spoken of as the Son 
of Strength*"* Being produced every morning^ he is 
young ; at the same lime no sacrificer is older than he ; 
for he conducted the first sacrifice. Secondly, Agnl's 
origin in the aerial waters is often referred to: he is 
an embryo of the waters ; he is kindled in the waters ; 
he is a bull that has grown in the lap of the waters. 
As Son of Waters ** {p. 64) he has become n separate 
deity. He is also sometimes conceived as latent in 
terrestrial waters. This ootiDn of Agni in the waters 
is a prominent one in the Thirdly, a celestial 

origin of Agni Is often mentioned : he is born in the 
highest heave Pi and was brought down from heaven by 
Matari^van, the Indian Prometheus j and the acquisi¬ 
tion of fire by man is regarded as a gift of the gods as 
well as a production of Matari^van. The Sun is, more¬ 
over, regarded as a form of Agiu. Thus Agni is the 
light of heaved in the bright sky ; he was born on the 
other Bide of the air, and sees all things ; he is born as 
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the sun rising in the moraing. Hence Agni conies to 
have a triple character: his births are threCp or three¬ 
fold ; the gods made him three fold ; he is threefold 
light; he has three heads, three bodies, three stations. 
The threefold nature of A^ai is clearly recognised 
in the and represents the earliest Indian 

trinity. 

The nniverse being also re^rded as consisting of 
the two divisions of heaven and earth, Agni is said to 
have two originsp and indeed is the only god described 
as “having two births/' As kindled in numerous 
dwreilings, Agni is said to have many births* 

He is more closely associated with human life than 
any other deity, being tfce only god called ^ Lord of the 
house ” and constantly spoken of as n guest in human 
dwellings. He is an immortal Avho ha^ taken up his 
abode among mortals. Thus he comes to be termed 
the nearest kinsman of mam He is oftenest described 
as n father, sometime^ also as a brother, or even as a 
son of his worshippers. He both takes the offeringrs of 
men to the gods and brings the gods to the sacrifice. 
He is thus cbaraeterislicaJly a messenger appointed by 
gods and by men to be an oblation-bearer/ 

As the centre of the sacrifice Agni comes to be 
celebrated as the divine counterp^t of the earthly 
prie3thood.i Hence he is often called ** priest/* 
'domestic priest,** and, more often than by any other 
name, Invoking priest (Aeiar), les:$ often '^ofRciatlng 
priest** and “ praying priest/' His priesthood is the 
most salient feature of his character: he is, in fact, the 
great priest ns Indra is the great warrior^^ 

Agnfs wisdom is often dwelt upon: as knowing all 
the details of sacrifice* he is wdse and omniscient, being 
exclusively called '^knower of all created beiugs/^ 
He is a great benefactor o£ his w'orsbippers, bestowriug 
on them all kinds of boons* especially domesticw^elfare, 
oSspring, and general prosperity His greatness is 
often celebrated, being once even said to surpasEt that 
of the other gods* His cosmic aud creative powers are 
also frequently praised. 
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Fr^ the ordinary sacrificia Agni, who coavejs 
the Qtferme, is distinguished his " eorpse-devonrine" 
forthat bums the body on the foneril pyre. Another 

function of Agni is to burn and dispel evil spirits and 
hostile magic. 

The sacrificial lire was already in the Indo-Iranian 
^riod the centre of a developed ritual, being personi- 
hed and worshipped ns a miehty, wise and beneficent 
god. It seems to have been an indo-European insU* 
tution also, since the Greeks and Romans, as well as the 
Indians and Iranians, had the custom of offering gifts to 
the gods m fire. But whether it was already personifi¬ 
ed lu that remote period is a matter of conjecture. 

XSVI. AGNI 

Maras r GIvatgI. 

1. Agni I praise, the household priest, 

God, minister of sacrifice, 

Invoker, best bestowing wealth. 

2. Agni is worthy to be praised, 

By present as by seers of old: 

May he to 11 $ conduct the gods. 

3. Through Agni may we riches gain, 

And day by day prosperity 
Replete with fame and manly sons, 

4. The worship and the sacrifice. 

Guarded by thee on every side, 

Go straight, O Agni, to the gods. 

5. May Agni, the invoker, wise 

And true, of most resplendent fame. 

The god, come hither w'ith the gods. 

S. Whatever good thou wilt bestow, 

O Agni, on the pious man. 

That gift comes true, O Angiras. 

7. To thee, O Agni, day by day, 

O thou illuminer of gloom. 

With thought we, bearing homage, come ; 
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8. To the^ the lord of sacridcet 
The rardiant ^ardiad of the Law, 

That lowest ig thine own abode. 

SOf like a father to his soap 
Be easy of approach to us ; 

A^ni, for weal abide with tis. 

KXYIL AGNl 

L 143. ifathH : ; tf Tri^TUsh, 

1. A mig^htieri newer hyma to Agni 1 pre$egt^ 

My words and son^ to himt the son of strength, 
I Iffing, 

Who» offaf^rmg of the waters, with bright gods sat 
down, 

As regular and dtiar invokerp oa the earth. 

2, As sooq as he was in the highest heavea born, 

To MatariSvan Agni maDifest became; 

As he was kindled, by his might and majesty 
His brilliant light jUutninated Heaven and Earth* 

3, His flames that grow not old, the beams of Agni s 

6 re, 

. countenance, anti jbeenare beaaiiful, 

I With mighty radiance undulate and shine afar^ 
f Like glisteaing rivers' Bow ; they slgiuber not nor 
* age* 

4. The god, aH-knowing Agoi, whom the Bhrgaa 

brought 

With might to earth's naveb the centre of the 
world- 

Him sLimuIale with songs within his own abode. 
Who rules, sole sovereign, over wealth, like 
Varu^ta. ^ 

Manits' roar, or like a dart discharged. 
Or like the heavenly bolt can never be restrained i 
Agni, the god, with pointed fangs consumes and 
chews; 

He» as a warrior his foes, lays low the woods. 
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6, WUl Agnj be a flad receiver dI our praise ? 

Will he, the bright onei with bright grant 

our desire ? 

Will he I □cite, inspire &qr thoughu to gain their 
ends ? 

Him of the radiant face now with this song I Laud. 

7. Who kindles Agni* butler-faced, that draws aloft 
Your sa^lhoe, he strives to win him as a friend. 
When kindled as a shining banner at our rites^ 

May he uplift our radiant-coloured hymn of praise. 

Incessnntiy with guards unceasing, Agni, 

That are auspicious and strong, protect us* 

With guards that slumber not, unfailing^ watchful, 
Preserve, 0 helper, all our children safely. 

XXVIIL AGNl 

Mgtrb : Tristubh. 

1. The man ivho seeks success and aid approaches 
The son of strength, wuth feast and newest worship. 
He rends the wood and has a blackened pathway. 
The brightly radiant and divine invoker^ 

2, The shining thunderer who dwells in lustre. 

With his unagiug, roaring flameSi^ most youthful. 
Refulgent Agui, frequently recurring, 

Goes after many spadous woods and chews them. 

3, Thy flames when driven by the wind, O Agnl, 
Disperse, O pure one, pure m all directions j 
And thy divine Navagvas^ most destructive. 

Lay low the woods and devastate (hem boldly, 

4. Thy steeds, the bright, the pure, O radiant Agni, 

Let loose speed on and shave the ground beueath 

them. 

Thy whirling 6ame then widely shines refulgent^ 
The highest ridges of earth's surface reaching* 

5* When the bull's tongue darts forward like the missile 
Discharged by him who fights the cows to capture. 
Like heroes onset is the dame of Agni i 
Resistless, dreadful* he consumes the forests. 
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6. Tkou with the ^UDbeains of the impeller, 
Hast boJdly overspread the earthly spaces. 

So with thy mighty powers drive o5 all terrors ; 
Attack our rivals and burn down otir foemeiL 

7. Give us^ O Splendid one of splendid lordshipp 
Wealth giving splendour, splendid^ life-imparting. 
Bestow bright wealth and vast with many heroes. 
Bright god, with thy fM-ight f!arQes>upoD the singer, 

BRHASPATl 

Brhaspati is Invoked in eleven entire hymns, and 
in two others confolntly with Indra. His name also 
appears in the less frequent form of Brahmapas pati, 
Lord of Prayert the doublets alternating in the same 
hymn. He 13 described as sharp-horned and bine-backed, 
golden-hned and ruddy. He is armed with bow and 
arrows, and wields a golden hatchet or an iron axe. His 
car, drawn by ruddy ateeds, slays the goblins, bursts 
open the cow stalls, and wins the light. He is called the 
father of the gods, and, like Agni, is both a domestic 
and a praying priest Without 

him, the generator of all prayers^ s^acrihoe does not 
siiccee^ His song goes to heaven, and he is associated 
with singers. He is sometimes idenUhed with Agni, 
from whom he is, however, much more often distia- 
guished. He is often invoked with Indra, ^tome of 
whose epithets, such as '‘wielder of the bolt" and 
' bountiful/' are transferred to him. He is thus drawn 
into the Indra myth of the release of the cows. Accom¬ 
panied by his singing host, he rends VaJa with a roar, 
and drives ont the cows^ !n so doing he dispels the 
darkness and finds the light 

He helps bekI protects the pious man, prolonging life 
and removing disease. 

The Lord of Prayer seems originally to have repre¬ 
sented an aspect of Agni as a divine priest presiding 
over devotion, an aspect which had already attained an 
independent character by the beginning of the Rigvedic 
period. As the diviDC priest he seems to 
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have been the prototype of Brabmij the chief of the 
later Hindu trinity^ 

XXIX. E^tHASPATI 

IVp 50. Metsle t Titi^Tum ; 10 JaCAtIp 

L Brhaspati, in his three seatii with thunder 
Who mightily has propped apart earth'a UmiLs, 
Him of the charming tongue, the ancient sages, 
Inspired and deeply thinking, placed before them. 

2. Brhaspati, come from the farthest distance 
They* cherti^hing the rite, for thee are seated^ 

For thee streams, pressed with stonesk and flowing 
channels, 

Distil on all sides mead in great abundance^ 

4. Brbaspati when first he was engendered 
From mighty Instre in the highest heaven, 
Sevemmonthed and high-bornp with his voice of 

thunder 

And seven rays astmder blew the darkness. 

5. He with his lotKlIy pTaising throng of singers 
Burst open the enclosing cave with thunder. 
Brhaspatl then d^o^^e out^ loudly roaring, 

The ruddy kine that sweeten the oblation. 

6 u Hinit mighty friend of all the gods, the father. 
Serve we with sacrifices, gifts^ obeisance. 

With goodly offspring and a throng of heroes, 
Brhaspati* vve would be lords of riches. 

7* That king indeed by his heroic prowess 
And energy defeats all hostile forces, 

Who keeps Brhasputi well nourished. 

Honours and lauds him as the first partaker. 

8 . He truly in his house dwells well-estabbshedp 
To him the sacred food affords abundance. 

To him his subjects with free vrill pay homage^ 

If from this king the priest receives precede nee*. 

9, He unresisted ever wins the riches 

Of his own people and snrromidiiig foemen. 
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The king who to the priest desiring favour 
Gives liberty, receives Lhe gods* protection* 

10 . Brhflspati and Indra, ye of TOighty wealthy 
Drink Soma here, rejoicing at this sacrifice. 

May these in^^igorating drops now enter you: 
Bestow on us great wealth and sons exclusively. 

11. Brhaspati and Indr a, make us prosper. 

Let that benevolence ot yours be with us, 

Arouse rewards and give our prayers fulfilment. 
The enmities of foes and rivals weaken. 


SOMA 

Aa the Soma sacrifice forms the centre of the ritual 
of the this is one of the most prominent 

deities* coming next in importance to Agni, as indicated 
by the number of hymns (120) addressed to him. His 
anthropomorphism is little developed* because the 
plant and its juice are constantly present to the mind 
and the vision of the poet. 

Soma has sharp and terrible weapons* which he 
grasps in his hand; he wdelds a bow and n thousand- 
pointed shaft. He has a celestial car drawn by a team 
like Vayu^s; he is also said to ride on the same car as 
Indra; and be is the best of charioteers. He is asso¬ 
ciated as a dual divinity in about half a do^en hymns 
with lodra, Agnl, Pu^n and Rudra. He is someUmes 
attended by the Mamts, Indra^s close allies^ He comes 
to the sacrifice to receive the ofiEcrings, and seats him¬ 
self on the sacred grass^ 

The intoxicating Soma juice is often called ** mead '* 
imadkii}^ but more often the ‘^drop^^ {indu}* Its 
colour is brown, ruddy, or more n^ally tawny. The 
whole of the ninth book of the consists of 

incantations chanted over the tangible Soma, while its 
stalks are being pounded by the pressing stones, and 
the jtri^, passing through the strainer of sheep^s wool, 
flows into wooden vats^ in which it is offered to the 
g<^ on the sacred grass. These processes are overlaid 
with confused and mystical imagery, endlessly varied. 
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The filtered Soma is mixed with water ais well as inilk^ 
by which it is sweetened. Soma^s conoexion with the 
waters is expressed in miiny ways. He is the drop 
that grows in the waters; he is the embryo of the 
waters or their child; they are his mothers or bis 
sisters; he is lord and king of streams; he produces 
waters and causes hca\"en and earth to rain. The sound 
of the down eg juice is often expressed by verbs 
meaning to roarp bellow, or even thunder. He is 
therefore frequent I y called a bull among the coivs 
(representing the waters). He iSp moreover^ swift, 
^ing often compared with a stecd^ sometimes with a 
bird flying to the wood. His yellow oolotir suggests his 
brilliance, the physical aspect of Soma on which the 
poets dwell most frequently. He is then often com' 
pared with or associated vrith the sun. 

The exhilarating effect of Soma caused it to be 
regarded as a drink bestowing immortal life, and lo be 
called the draught of immortality All the 

gods drink Soma ; they drank it to gain immortality ; it 
confers immortality not only on the godsp but on men. 
It also has healing povrers, making the blind to see and 
the lame to walk. As stimulating the voioCi Soma is 
called ** Lord of Speech/' He awakens eager thought: 
he is a generator of hymns, a leader of poets, a seer 
among priests. His wisdom is hence mu<^ dwelt on; 
he IS a wise seer, and knows the races of the gods. 

The exhilarating powers of Soma are most empha¬ 
sized in connection with Indra, whom it stimulates for 
the fight with V'ytra in innumerable ways. Through 
this association Indra's warlike exploits come to be 
attributed to Soma himself: he i$ a victor unconquered 
in fightj born for battle ; as a w arrior be wins all kinds 
ol wealth for his worshippers. 

Soma is in several passages said to grow or dwell 
on the mouptains, but his true origin and abode are 
thought to be in heaven. iSoma is the child of heaven, 
is the milk of heaven.and is purified m heaven; he is 
the lord of heaven ; he occupies heaven, and his place 
is the highest heaven# Thence he was brought to earth; 


SOMA 7^ 

the fnyth embodyipg thifi belief is that of the ea^le that 
bricigs Soma to IiKlra. 

Being the most importanl of herb&t Soma is said to 
have been born as the lord of plants^ whose king he is : 
he is the lord of the wood, _and has E^n^rated all 
plants. 

In a few of the latest hymns of the Jiigveda Soma 
begins to be mystically identified with the moon ; in 
the AiAarvav^da Soma several times means the 
moon; and in the Brahmaipas this identification has 
already become a common pi ace» 

The preparation and the offering of Soma (the 
Avestan //aama) were already an Important featnie in 
Indo-Irapian worship* In both the and the 

ft is said that the Soma stalks were pressed, that 
its juice was yellow, and was mijted with mtlk ; in both 
Soma grows on the mountains, though its mythical 
home is in heaven, whence it comes do^vn to earth ? in 
both Soma baa become a mighty god and is called a 
king; in both there are many other identical mytho* 
logical traits. 

It IS possible that the belief in an intoxicating divine 
beveragei the home of which w^as in heaven^ goes back 
to the Indo-Enropeao period; if so, it must have been 
regarded as a kind of boney-mead (Sanskrit rnddAu, 
Greek Anglo-Saxon 

The name of Soma means ** pressed juice/" being 
derived from (avestan Ah), "*to press/"^ 

The following hymn does not touch upon the pro¬ 
cesses of the production of Soma, but dwells oa the 
inspiring, life-giving, remedial, protectivet and beneficial 
powers of the god. 


XXX. SOMA 

Vltt, ta. MKTfcfl J Titi^TmaiT : S JacaxT. 

I. 1 have partaken wisely of the sweet food 

That stirs good thoughts, best banisher of trouble. 
The food raund vrhich all deities and mortals. 
Calling it honey-mead, collect together* 
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2, Thoo sbalt be Aditi thou hast entered 
Within^ appeaser of celestial angler. 

May'st thou* O drop^ enjoyiflgr Indra's friendship* 
trike mare the car, to wealth advance us* 

3- We have drunk SDma and become immortal; 

We have attained the light the gods discovered* 

What oin hostility now do against us f 

And what* imtuortal god, the spite of mortals ? 

4. Be cheering to our heart when drunkp O Indu* 
Kindly, like father to his son, O Soma^ 

Like friend for friend, far-famed one* wisely 
Prolong our years that we may live, O Soma* 

5* These glorious, freedom-giving drops, when drunk 
by me* 

Have knit my joints together as do thongs a ear* 
May these protect me now from fracturing a limb. 
And may they ever keep me from disease remote* 

B. Like Bre produced by friction, make me brilliant ; 
Do thou illumine us and make us richer; 

For then I seem in thy carouse, O Soma, 

Enriched. Now enter us for real welfare* 

7. Of this thy juice pressed out with mind devoted* 
We would partake as of paternal riches* 

Prolong the years of life for us. King Soma* 

As Surya Jengthens out the days of spriog-time* 

8 . King Soma, gracious be to us for welfare : 

We are thy devotees; ol that be mindful* 

O ludu, might and anger rise against ns: 

Hand us not over to pur foe roan‘s mercies* 

9. Thou, as the guardxan of our body. Soma* 
Surveying men, in every limb hast settled* 

If we perchance infrlng^, O god, thy statutes. 

As our good friend for greater wealth be gracious* 

10- I would accompany the friend^ the wholesome. 
Who, Lord of Bays, imfaibedp would never hurt me. 
I come to Indra to pro-long our Hfe-time^ 

That we may relish placed within us, 
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IL have fled those ailments tm6 dise^ea; 

The powers of darkness have been all aHriffhteci 
With mighty strength in its has Soma mounted; 

We have arrived where men prolong existence, 

12. The drop drunk deeply in our hearts, 0 Fathers, 

Us mortals that Immortal god has entered. 

That Soma we would worship with oblation ; 

We would be In his mercy and good graces. 

13. Uniting ivith the Fathers thou, O Soma, 

Hast over Heaven and Earth thyself extended. 

So, IndUp we would serve thee with oblation: 

Thus we would be the lords of ample riches- 

14. Do ye, protecting gods, speak in our favour, 

Let neither sleep nor idle t^k subdue us; 

May ive, for evermore^ beloved of Soma* 

Endowed with hero sons, address the synod. 

15. Thou, Soma, givest strength to us on all sides. 
Light-finder* watching men, within ns enter. 

Do thou, O Induj with Ihino aids accordant, 

Behind for ever and before protect ns. 

ARANYANI 

The following is the only hymn of the in 

which Araayanlp the goddess of the Forest, Is invoked. 
Here the various sounds heard in her dark solitudes at 
nightfall are weirdly described. 

ARA^tVANl 

X. 146. Maxaa: 

1* O forest nympb, O forest nymph. 

Thou seemest to have lost thy way : 

Why dost not for the village ask ? 

Has fear, perchance, now entered thee ? 

2, When to the owFa loud-sounding hoot 
The parrot makes on answering cry, 

And hops, os to the cymbal^s dash. 

Then Arariyani heaven with joy. 
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S. Sotiiids ns of cows that graze are baardt 
A dwell] Dg house appears to loom. 

And Ara^^anit forest nymph, 

Creaks like a cart at eventide. 

4, Here some one calls his oow to him, 

Another there is felling wood i 
Who in the forest bides at eve 
Thinks to himself, "* 1 heard a cry/" 

5. Never does Arapyanl hurt, 

Unless one goes too near to her ; 

When she has eaten of sweet fmit, 

At her own will she goes to rest. 

h. Sweet-scented, redolent of balm^ 

Replete with food, though tilling not. 

Mother of beasts, the forest nymph, 
iler 1 have magnlhed with praise^ 

WEDDING HYMN 

Among the hymns not direetly addressed to the 
gods, but rather coming within the sphere of social life, 
is the wedding hymn. As, however, soda! usages w^cre 
dominated by religion, the poem has a religious and 
mythological colouring. It is of great length, consisting 
of 47 stanzas, and lacking poetical unity. It contains 
groups of stanzas relating to the marriage ocremoniat 
loosely strung together. The following stanzas have 
been selected from it as the most suitable for translation 
in this volume. The poem begins (1-5) with mystical 
identi^catioii of the celestial Soma with the moon; then 
follow (6-17) stanzas relating to the wedding of Soma, 
the moon, with the Sun-mniden, Surya. The sun and 
moon are nest deBcribed as an inseparable pair (18-19). 

KK^L WEDDING KY^AS 

X, as. JtaTiLH : IS, 44, JaGatI : 

19, 26« 27, 36, The^ubh ^ 
31, 32, 3S, 42, 47, GAVATftf, 

18* These two speed on with mystic power alternately ; 

Like playful children they go round the sacrifice. 
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Ooe of the two aunreys the whole erected world; 
The other, seaaona meting out, is bpra agam. 

la. Ever anew, being born again, he rises ; 

He goes before the dawns as daylight's token. 

He, coming, to the gods their ishare apportions : 
The moon draws out the span of man's existence. 

Blessings are then invoked on the wedding procession, 
and good wishes expressed for the future of the newly- 
married couple (^0-33); 

2'6, Let PB^an lead thee home, thy hand well graspingi 
And let the A4vins on their cdiarjot drive thee. 

Go to thy home that thou may'st be its mistress. 
And with authority address the synod. 

27. May fortune here with offspring be thy portion^ 

In this abode be of thine household watchfnL 
And with thine husband here be thou united ; 

And till old age do ye address the synod. 

31* The ailments, coming from her Idn, 

That her bright wedding throng ptirsue^ 

These may the holy gods drive back, 

Towards the place from which they came^ 

32* May those who lie in wait around 
Their path, not hnd the bridal pair ; 

May these by easy roads escape 
The peril; may their foes disperse. 

The two next stanzas (34r35), which contain some 
obscure references to the bridal garments, are followed 
by six others (36-41} pronounced at the wedding rite, 
which is again brought into reiation with the marriage of 
Shry^ The bridegroom here first addresses the bride, 
and then Agni, as the god of the nnptial fire, is invoked: 

35. I grasp thy hand that I may gain good fortune. 
That thou may^st reach old age with me as huat^nd* 
Ary a man, Bhaga, Savitar, Pura^dhit 
The gods^ give thee to me for life domestic. 
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38. For thee they first drove Shryl home 
Toeether with the wedding thrones t 
O AgDi, to her spouse give back 
His wifcp and to her oSapripg grant 

The conduding stanzas (4^-47) are benedictions pro¬ 
nounced on the newly-wedded paifi after the arrival of 
the bride at her future home : 

42. Abide ye here ; be not disjoined; 

Complete life's full allott^ span, 

Frolicking with sons and grar^sons, 

Rejoidng in your own abode. 


44. Free from the evil eye. thy husband hurting not. 
Kind to our beasts, be friendly, full of energy ; 
Bear heroes, love the gods, and live in happiness; 
Bring welfare to our bipeds and our quadrupeds. 


47. May all the gods unite our hearts, 

And may the Waters them entw^iae ; 

May Matari^van and Dhatar, 

May De^tti them together join, 

FUNERAL HYMNS 

The following two hymDS belong to the group of 
five 14-18) dEaling with death and the future life. 
From these ive learn that, though burial was also 
practised, cremation was the normal melhod of dispos¬ 
ing of the dead, and formed the basis of the mythology 
relating to the future life. Agni conveys the corpse to 
the other world, the Fathers, and the gods. He is 
besought to preserve the body intact, and to burn the 
goat that i$ sacrificed as his portion. The way to the 
heavenly world is by a d^tant path, on which Savitar 
conducts and Phgan protects the dead. Before the 
pyre is lighted, the wife of the dead man. having lain 
beside him. arises, and his bow is taken from his hand. 
This indicates that in earlier times his widow and his 
weapons were burnt with the body of the husband. 
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Pacing: along- the path trodden by the Fathers, the 
spirit of the deceased goes to the realm of light and 
meets the Fathers who revel with Yams In the highest 
neaveii* Here, timted with a glorious body, he enters 
upoii a Jiie of bliss whidi Is free from imperfections 
and i™jly fraUties, in which all desires are fulfilled* 
and which is passed among the gods, especially the two 
kmg^, Yama and VBr iina, 

XXXIII. THE WAY TO YAMA'S REALM 
X. U- Metre : Tei^tcsb j 13-M ANV$T(fBH ; IS B^hatT. 

1, Him who hp past along the mighty ridgas, 

And has a^ied out the path for many travellers, 
Vivasvant s mu, the gatherer of people, 

Yama. the king, do thou present with offering. 

Vama first foimd out the paUitvay: 

This pasture never can he taken from us. 

To where have passed away our former fathers, 

Ihe later born by their own paths have travelled. 

4. Upon this sacred grass sit down, 0 Yama, 

Uniting with the Aiigiras, our fathers. 

Let spells recited by the sages bring thee ; 

Do thou, O king, rejoice in this oblation. 

5. Come hither with the Ahgiras, the holy; 

Here with Vhhpa’s sons, O Yama revel, 
yivasvant I invoke, who is thy father, 

When at this rite upon the straw he's seated. 

The Ahgiras, our fathers, the Navagvas, 

The Bhrgijs and Atharvans, Somadoving; 

May we abide for ever in the favour 
And the good graces of those holy sages. 

7^ Depart, depart aloog those ancient pathways, 

On which have passed away our former fathers : 

1 here thou shalt see rejoicing m libatioius 
The two kings, Varupa the god aud Yama, 

^ Fathers and with Yuma. 

\\ ith thy good works* reward in highest heaven. 
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To home retxiris* nJl imperfection ]ea¥in£^» 

IjDite with thioe own body, full of vieour. 

9, Begone, depart from berCp di^rae and scatter: 
For him the Fathers have prepared thi^ dwelliae. 
Yarns bestows on him this place to rest in, 

A place by waters^ days and nights distiogtiished. 

10, Ron on thy path straight forward, past the two dogs. 
The sons of Saramag fourtyed and brlodledp 
Draw near thereafter to the bounteous Fathers^ 
Who revel on in company with Yama, 

11- O King, to those two this dead man dclivert 
The two that are thy guardiaa dogs, O Yamai 
Four-eyed, observing men, the pathway watchiog. 
Bestow upon the dead man hcal^ and welfare. 

12. Broad-nosed and browo the messengers of Yama, 
Greedy of lives they rove among the people^ 

May they give back to us a life propitious 
Here and to-day, that we may see the sunlight 
13* For Yama pre^ the Soma iuice. 

To Yama offering present 
To Varna goes the sacridee. 

Announced by Agni, well-prepared^ 

14* To Yama o^ering rich in ghee 

Present forthwith, ami forward step. 

Let him direct us to the gods. 

That we may live a life prolonged* 

IS, To Yama as a King present 
Oblation very honey-sweet* 

This homage is for seers of oldt 
The ancient makers of the path. 

XSXIV. FUNERAL PRAYER 

X, Ifl. MsTRa TREtyrnKB \ 11 PiulstIrai^a^ti ; 

13 jAGAtl* 

1 . Dep^i O Death, along the farthest path way+ 
Which is thine own, not that by mortals trodden* 

I speak to thee that hast both eyes and hearing: 

Do not our offspring injure nor our heroes* 
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2- Since ye have comei the trace of death e^adn^t 
Till future days prolongiuj^ your existence : 

With offspring and with riches thriving greatly^ 

Do ye, O pious men, be pure and holy, 

3. These living men have from the dead been parted ; 
Our calling of the gods is now auspicious. 

We have come near, prepared for dance and 
laughter, 

Till future days prolong^ing our cxistencCi 

4* For those that live do I set tip this limits 
May ttow no other one this goal encounter. 

May they exist a hundred ample autumns : 

By this stone may they death remove far from them^ 

5. As days in order follow one another^ 

As seasons duly alternate with seasons. 

And as the Inter ne*er forsakes the earlier, 

So settle thou the lives of these, Ordainer. 

S. Do ye attain long life, old age selecting. 

As many as you are combined in order. 

May Tvastar, well-disposed, the skilled creator, 
Pr<^iice forthwith long life for your existence. 

7, These women here, non-widows, with good hus- 

bands, 

Let them provide themselves with fat and butter. 
Tearless and free from care, well-decked with 
jewel s» 

Lei first these wives ascend the place of mourning, 

8. Arise, wme to the world of life, O woman ; 

Thou liest here by one whose breath has left him. 
Come: thon hast entered upon the wifehood 

Of this thy lord who takes thy hand and woos thee. 

9,. From the dead hand I take the bow he wielded^ 

To win for us domimnn^ might, and glory^ 

Thou there, we here, rich in heroic offspring, 

Will vauQuish all assaults of every foeman. 
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10. Approach the bosom of the earth»the mother^ 

This earth, the far-extenditigT most propitious; 
YoticiE, soft as wool to bounteous silvers, may she 
Preserve thee from the lap of dissolution. 

11. Wide open, earth, O press not heavily on him ; 

Be easy of approach to him> a refuge safe; 

As with a robe a mother hides 
Her son^ so shroud tliis mau^ O earth. 

12. Now openiof wide may here the earth stand stead- 

East, 

May here a thousand columns rise to prop her ; 

May here those mansions ever drip with butter^ 
And here be always shelter to protect him. 

13. For thee I n&w prop up the earth around thee here: 
Iti loweridfi this dod may [ receive do harm. 

May the Fathers hold up for thee ihss column, 

And Yama here provide for thee fit mansions. 

the gambler 

The following is one oE a small group among the 
secular hymns which have a didactic character, ft is 
the comment of a gambler, who, unable to resist the 
fasdnatioD of the dice, deplores the ruin he has brought 
on himself and his household. The dice consisted of 
the nuts of a large tree, called ViMldak^, still used 
for this purpose in [ndia. 

XXXV. THE GAMBLER 

SIetbh: TaistifBu; 7 J^CAtL 

1. On high trees born and in a windy region 

The danglers, rolling on the diceboard* cheer me. 
Like Soma draught from Miijavant^s great mountain^ 
The rousing nut VibhTdeka has pleased me* 

2. She AVrauglca not with me nor is she angry: 

To me and comrades she w*as ever kindly. 

For dice that only luckier throws effected 

I ve driven away from home a wife dev^oled* 
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3. Her mother hates me„ she herself rejects me : 

For oce in such distress there js no pity. 

I find a fatnblin^ man Is no more nsetul 
Them is an ag;ed horse that's in the market. 

4. Others embrace the wife of him whose chattels 
The eager dice have striven hard to capture; 

And father( mother, brothers say about him : 

We know him not i lead him away a captive.*' 

5. When to myself I think, 1*11 not go with them, 
VU stay behind ray friends that go to gamble/" 

And those browm nuts* thrown down^ have raised 

their voices, 

I go, like wench, straight to the place of meetiag. 

6 * To the assembly hall the gambler sallieSi 

And asking, Shall I win?'' he quakes and trembles^ 
And then the dice run counter to his wisheSt 
Giving the lucky throw to bis opponent. 

7. The dice attract the gambler, but deceive and wound. 
Both paining rnen at play and cansing them to pain. 
Like boys they oflEer first and then take back their 

gifts: 

With honey sweet to gamblers by their magic 
charm. 

8 . Their throng in triple fifties plays tintrammelledi 
Like Snvitar the god whose laws are constanL 
They yield not to the wrath of even the mighty; 

A king himself on them bestows obeisance. 

9. Downward they roll, then swifty springing upward. 
They overcome the man with hands, though hand- 

less. 

Cast on the board like magic bits of charcoal, 
Though cold themselves, they burn the heart to 
ashes^ 

10. Grieved \s the gjimhler's wife by him abandoned» 
Grievedi toOt his mother as he aimless wanders. 
Indebted, fearing, he desiring money 
At night approaches other people's houses. 
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11. It pains the gambler when he sees a woman 

Another's wife, and their well-ordered bousehold. 
He yokes those brown steeds early in the morning. 
And when the fire is low sinks down n begEfl^'- 

IZ. Tobitn who’s general of your mighty forces. 

As king becomes the chief of your battalions, 

I hold ray fingers ten extended forward: 

No money I withhold, this truth I tell thee/’ 

13, Play not wito dice, hut cultivate thy tillage. 

Enjoy thy riches, deeming them abundant. 

There are thy cows, there is thy wife, O Gambler: 
This counsel S^vit&r th* noble na«. 

14. Make friends with us, we pray, to us be graciona ; 
Do not bewitch us forcibly with magic i 

Let now your enmity, your anger slumber: 

Let others be in brownies* toils entangled. 

THE PURSUIT OF GAIN 

The following hymn, originally a popular poem, 
has by means of a refrain (here omitted) been drawn 
into the Soma cult. It describes with mild humour 
how men seek wealth in varions ways. 

XXXVI. THE PURSUIT OF GAIN 

Mktrh : Ascstubh, 

1. Various indeed are onr concerns. 

And men’s vocations manifold: 

The carpenter and leech desire 
A break; the priest a Soma rite, 

3. The smith, with dry wood on his hearth. 

With win^ of birds to fan the fire. 

With aovU and with glowing dames. 

Desires a patron rich in gold, 

3. A poet I: my dad’s a leech. 

Mama the upper millstone turns: 

With various aims we strive for wealth 
As if we followed after kine. ' 
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SPEECH 
SPEECH 

This hymn deals with wise^ sacred speech as that of 
the Veda and of Brahtdins^ not that of meii in j^neral. 

XXXVII. HYMN TO SPEECH 
71. Metre: TnrsTtraii: 9 JaoatI. 

1. Whense^rs, Bphaspati, ia early a^es, 

Assigning names, of speech the 6rst sounds tittered. 
Then was revealed their best unsoiled possession 
That hidden in their hearts with love they cherished^ 

2 - ^Taere wise meD fashion speech with understanding 
And sift itp as with sieves the corn is winnowed. 
There friends may learn to know each other's 
friendship; 

Upon their speech is set the stamp of beauty, 

3. The track of speech with sacrifice they followed. 
And found it in the midst pf sages lurking^ 

They took and scattered it in many places; 

The seven singers chanted it in chorus, 

4. And many a one, though seeing^ does not grasp it. 
While others^ though they hear, have no cognition. 
But speech to many a one surrenders freely, 

As Wife, fair-robed and willing, to her husband. 

Si They say that many a man has grown in friendship 
Both stiff and stout: they send him not to contests, 
He with illusion unprolific wanders : 

The speech he^s learnt yields neither fruit nor 
blossom. 

6 . Whoever his devoted friend abandons, 

In speech for him there's no participation, 

And what he hears, he hears without perception ; 
For Such a man koovrs not the path of virtue. 

Though having eyes and ears alike, companions 
Appear unequal in their mental quickness. 

Some are like lakes that reach to month or armpits, 
While others seem like shallow ponds for bathing. 
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8. When, having in their hearts gained mental quick- 

ness. 

The Brahtnins sacrifice as friends together. 

Then man^ a one is left behind in knowledge, 
While others stride in front with prayers elective. 

9. Those men who do not hurry here and there with seal, 
Who are not Brahmins nor press out the Soma juice. 
They having gained, to oo good end. the power of 

speech, 

As unproductive workers weave their web in vain- 

10, Alt friends rejoice when their companion famous 
Returns from the assembly ball a victor. 

He ^ives away reproach and wins them nurture : 
He IS sent out as fitted for the contest, 

11, The one sits putting forth rich bloom of stansas; 
Another sings a song in skilful metres ; 

A third as Brahmin states the laws of being ; 

A fourth metes out the sacrifice's measure. 
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XXXVm, IN PRAISE OP CHARITY 

Mbtm: TaisriTBH ; t-2JAq«|. 
1. The gods iullict not hunger as a means to kill • 
Death frequently befalls even satiated men 
The editable giver's wealth melts not away : 

1 he niggard never finds a man to pity him. 

Who, of abundant food possessed, makes hard his 
h&art 

Towards a needy and decrepit suppliant 
^bread°°'^^ courted, come to pray to him for 

A man like this as well finds none to pity him, 

3. He is the liberal man who helps the beggar 
That, craving food, emaciated wanders 
And coming to his aid. when asked to ^cconr 
Immediately makes him a friend hereafter. ’ 

S-substance 
To ois d^vot'fidp intimate ■conapanion! 
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This friend should turo ftom him—^here is no 
hAven— 

And seek a stranger elsewhere as a helper, 

5, The wealthier man should give unto the needy* 
Considering the course of life hereafter ; 

For riches are like chariot wheels revolving: 

Now to one man they oome, now to another, 

6 . The foolish man from food has no advantage i 
In truth I say : it is but his undoing ; 

No friend he ever fosters^ no oompauion: 

He eats alone, and he alone is guilty, 

7* The piough that deaves the soil produces nurture ; 
He that bestirs his feet completes his journey* 

The speaking Brahmin earns more than the siient: 
A friend w-ho gives is better than the niggard, 

8 * The one-foot^ strides more swiftly than the biped 
The biped goes beyond him who has three feet/ 
The quadruped^ comes at the call of bipeds, 

And watches near where groups of five are gathered. 

Two hands though equal make not what is equal; 
No sister cows yield milk in equal measure ; 
Unequal is the strei^th even of twin children; 

The gifts of even kinsmen are unequal. 


SARAM.^ AND THE FANIS 

The following hymn is a good specimeu of a mythi¬ 
cal dialogue, of which type there are several examples 
in the Jiigt'dda. It belongs to the myth of the capture 
by Indra of the cows of the Papis^ demons who keep 
herds of cattle in a cave far away beyond the Rosi, a 
mythical river. It is a colloquy in alternate stanzas 
between the Pap is and Sarama, Indra's female mes¬ 
senger, who tracks the cows and asks for them in Indra's 
name, but is mocked by the demons. The final stanza 
is spoken by the poet* w'ho, repeating the last words of 

* The Suu. * Mau, * Oldman witha^tad. ■■ I>ag+ 
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Sarama^ apostrophises the Pai^ls to abandon tho cows 
because they are destined to be captured. In the last 
two lines he Jodies tea that the capture was effected by 
Indra'a ally, Brhaspati (p. 75). in association with Seme, 
who stimulates to such deeds, and with the pressing 
stones by which Soma is prodnefid. 

XXXIX. SARAMA and the PANIS 

106 > Metre ; Tmr^uEnr 

1+ With what desire has Saraipa come hither ? 

For weary is the way and far the distance. 

What was for us the message« what her roaming ? 
How didst thou pass across the Rasa^s waters ? 

2. I come sent out as messenger by Indra. 

O Panis* searching round for your great treasures. 
In fear that I should leap across^ she helped me : 

1 traversed thus the waters of the Rasa. 

3. What, Sarama^ is Indra like, as envoy 

For whom thou comest from the farthest distance? 
Let him come here : we will make him our comrade. 
So let him the herdsman of our cattle. 

4. I know he can't be harmed, hut injures others, 

He as whose envoy from afar I come here. 
Deep*fiowing streams cannot conceal his body i 
By Indra slain, ye shall lie prostrate, Papis. 

5. Those cows for which, O Saratni, thou sough test. 
Around the ends of heaven flying, fair one i 

Who them to thee would leave withouE resistance ? 
And sharp indeed our weapons are In conflict. 

a Though these your words can not be fought with 
mbsiles, 

Nor those mis-shapen bodies pierced by arrows, 

Nor yet the road be forced, to reach your strong¬ 
hold : 

Brhaspati wUl never spare you. Papis. 

7. This treasure, Sarama, on rock is founded^ 

Replete with goods, and cows, and horses.' 
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The Papis here, its slont protectors, ^Uftrd it: 

Ip vaip thotL comest to a fort unyieldintf^ 

S. Hither will come the seers inapired with Soma, 
Ay^ya, Ahgirases, and Navagas: 

Ttsey will appropriate this stall of cattle. 

The Papis then shall all these boasts relinquish. 

9. And since, O Sarapia, thus by compulsion 
Divipe coerced, thoti hast come hither to ns: 

We will make thee our sister : pray return not; 

We will give thee a share of kine+ thou fair one. 

10. 1 know not what*s a brother or a sister t 
The fierce Ahgirases and, Indra know it. 

They seemed to me, when I ome here^ right eager 
For kine: from hence go far away^ ye Pattis. 

11. Go, Paqis, to the distance far ; the cattle 
Shall issue, breaking rightly from their pTison. 
Brhaspati, the pressing stones, and Soma, 

And priestly sages found them in concealment. 

FROG HYMN 

The following hymn, intended as a ram-prodocing 
spell I is a panegyric of frogSn which are compared 
during the drought to heated sacrificial vessels, apd arc 
described as raising their voices together at the com¬ 
mencement of the rainSt like Brahmin pppils repeating 
the lessons of their teacher. 

XL. FROGS 

Vll, 10^. Maras: TaiSTuim: f I 

1. Resting in silence for a year^ 

Like Brahmins practising a vow, 

The frogs have lifted up their voices. 

Excited by Parjanya^s call 

2. When heavenly waters have poured down upon them 
Resting in pools, like dried up leather backets. 

The croakings of the frogs resound together. 

Like noise of cows with calves In concert lowing. 


96 


HYMNS FROM THE RIGVEDA 


3. When showers have sEreamed arouqd theiHi eai^er^ 

thirsty. 

Upon the advent of the taitty season. 

With joy ful croak the one draws near the other 
Who greets him, as a son comes near his father. 

4. The one of them the other bails with welcomei 
When in the flow of waters they have revelled; 
When rained upon the frogs become eicnltant. 

He that is Spotty joins his voice to Tawny^s. 

5. When one repeats the utterance of the other, 

As those who learn the lessons of their teacherp 
All this is like concordant recitation, 

As eloquent ye prate npon the waters. 

6. One lows like cows* one like a goat i$ bleating; 
This one is Spotty, one of them is Tawny, 

Bearing a common nnme they Ve maoy-eolotired. 
They variously adorn their voice in speaking. 

7^ As Brahmins at the mighty Soma oSering 

Sit round the large and brimming vessel talking; 
So throng ye all around the pool to hallow^ 

This annual day thatp frogs, begins the raiu-time* 

flu These Soma-pressing Brahmins raise their voices 
And offer their recurrent year's devotion; 

And these Adhvpyu priests with kettles sweatiug 
Come forth to view, and none of them are hidden. 

9. The twelve months* god-sent order they have 
guarded. 

And never do these men infringe the season^ 

When in the year the rainy time oomm&ncesp 
Those who were heated milk-pots gain deliverance. 

10. Both Lowing Cow and Bleating Goat have gtveui 
Spotty and Tawny, too, have given ns riches. 

The frogs give kine by hundreds; they for press¬ 
ings 

Of Soma thousandfold, prolong existence. 
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